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In luce Tua
Comment on the Significant News by the Editors
Rules of Debate
The reception which Senator Fulbright got for his
criticisms of the alleged "myths and errors" of certain of
our foreign policies is another indication of a sickness
which affiicts us as a nation. Whether the Senator was
right or wrong in his criticism, the considered views of
the chairman of the Senate Foreign Relations Committee
deserve thoughtful consideration. Instead, they were
widely dismissed with hoots of "appeasement."
We would suggest that "appeasement" is a word
which has outlived its usefulness. It comes too easily
to the lips of men who have not experienced the horrors
of past wars and who lack the imagination to visualize
the consequences of a third World War. "Peace at any
price" is a counsel which we are sure Senator Fulbright
would reject, as would any honorable man. But even a
precarious peace achieved by the patient negotiation of
honorable terms with a strong and dangerous enemy is
an objective worth working for.
Negotiation becomes impossible, however, when policies developed to meet past situations achieve the status
of dogmas which may not be questioned. Few statesmen
today would have the courage to say what Lincoln said
when he was asked to define his Civil War policy: "My
policy is to have no policy." And yet it is just this kind
of flexibility that is need to deal intelligently with the
rapidly changing realities of our revolutionary age.
But if we are to achieve this kind of flexibility, we
must be ready to keep all of the great questions open.
We must be ready to "re-examine the view that all Communist regimes are alike in their threat which they pose
for the West - a view which had a certain validity in
Stalin's time -" but which may or may not be the case
in 1964. We must be ready to examine objectively Senator Morse's recommendation that we cut our losses in
Viet Nam and get out. We must be ready to consider
unemotionally Senator Fulbright's suggestion that we
accept the Communist regime in Cuba as " a disagreeable
reality and annoyance." And, at the same time, we must
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give a fair hearing to men equally responsible and concerned who caution us against reading more into the
Moscow-Peking split than they think there really is; who
urge an even greater commitment in VietNam; and who
advise us to use our own boycott, supported voluntarily
by countries that wish to support us, to put pressure on
Castro.
In other words, we need to remind ourselves that it
is life and death matters that are being debated, and
that the shouters of Appeasement! have nothing useful
to contribute to such a debate.

A Reappraisal of Foreign Aid
One major area of national policy which needs a thoroughgoing reappraisal is that of fore1gn aid. Apparently
nobody is really satisfied with what we are doing or with
what we are accomplishing. Critics of the program mutter darkly about " pouring money down a rathole." Even
long-time supporters of the program admit to misgivings
about its effectiveness.
Perhaps a reappraisal should begin with the question:
"Why should the United States give or lend any money
at all to another country?" Generally speaking, a gift
or loan of money is intended either as a bribe, or a payment of blackmail, or an investment, or a token of affection, or an act of charity. It might be helpful if each
dollar of our foreign aid expenditure were classified (informally, of course) under one or another of these headings. Then, at least, we would know better than we do
now whether the money had accomplished the purpose
for which it was appropriated.
We would object to any appropriation of funds as a
bribe or as a payment of blackmail, not so much on
moral grounds as on purely practical grounds. The
trouble with the rascals we have tried to buy off is that
they wouldn't stay bought. And the only way to handle
a blackmailer is to refuse his first demand.
That leaves us, then, with foreign aid as an investment, or a token of affection, or an act of charity. We

-do not consider it any part of the business of nations to
send each other tokens of affection ; if they feel constrained to do so, flowers or decorative glassware will do
as well as money. So now we are down to investment
and charity as legitimate objectives of foreign aid.
We doubt that even the most vehement critics of foreign aid would object to expenditures that are made in
anticipation of a profit, whether that profit be financial
or military. But can any sound argument be made for
foreign aid as a sheer act of charity?
We believe it can. One of the concomitants of great
wealth is an uneasy conscience. As a nation, no less than
as individuals, we have a deep psychological need to
share our surplus of good things with the less fortunate .
One of the reasons why we have been dissatisfied with
the results of our foreign aid program is that it has been
justified merely as good business. There is, of course,
nothing wrong with good business - except that it is not
enough. We sense, perhaps less clearly than we ought
to, that it really is more blessed to give than to receive .
And our present discontent with the program is, we
think, evidence of a yearning to do the good and humane
thing not because it is profitable but just because it is
good and humane.

The Times v. Sullivan
" Congress shall make no law .. . abn.dging the freedom of
speech or of the press, (Article I of the Bill of Rights).
"No State shall make or enforce a'!JI law which shall abridge
the privileges or immunities of citiz ens of the United States
.. . " (Article XIV of Amendment of the Constitution of
the United States).
How absolute is the First Amendment's prohibition of
restraints on free expression? Does "no law" mean that
laws concerning obscenity, pornography, slander, and
libel are unconstitutional? There are constitutional scholars who think that the First Amendment means precisely that. There are others who hold, with Justice Holmes,
that the freedom guaranteed in the First Amendment
does not extend to protect the man who shouts Fire! in
a crowded theater. Still others maintain that this freedom is limited by certain social necessities (as in the
case of laws concerning obscenity and pornography) and
by the individual citizen's right of privacy (which, incidentally, is not a constitutional right).
In a precedent-making decision, the Supreme Court
in March spelled out at least one implication of the First
Amendment. It had before it a case (New York Times
v. Sullivan) arising out of an advertisement in The New
rork Times on behalf of Dr. Martin Luther King, seeking
funds for his legal defense against a number of charges
which had been brought against him by the State of
Alabama. In the advertisement reference was made to
the handling of a number of racial incidents by state
and local authorities in Alabama. Although no names
were mentioned, the then-governor of Alabama and four
officials of the city of Birmingham brought suits against

The Times and four ministers whose names were signed
(apparently without their permission) to the appeal. The
suits alleged defamation and demanded a total of three
million dollars in damages. The first of these suits, that
of City Commissioner L . B. Sullivan, resulted in a verdict for the plaintiff and a judgment of $500,000 against
The Times.
In reversing this judgment, the Supreme Court held
that a public official cannot recover libel damages for
criticism of his conduct "unless he proves the statement
was made with actual malice." It held further that
" neither factual error nor defamatory content suffices to
remove the constitutional shield from criticism of official
conduct." Underlying these holdings, the Court said,
lay " a profound national commitment to the principle
that debate on public issues should be uninhibited, robust, and wide open, and that it may very well include
vehement, caustic, and sometimes unpleasantly sharp
attacks on government and public officials."
The importance of this decision would be hard to overestimate. The mere threat of libel suits could well inhibit
criticism of official misconduct. The removal of this
threat imposes an even greater moral responsibility upon the press to be temperate and responsible in its criticisms, but it also allows the press to be what it ought
to be, a conscience and critic of society. As for the public official who does not relish "uninhibited, robust, wide
open, vehement, caustic, and sometimes unpleasantly
sharp" criticism, the memorable words of the Sage of
Independence, Missouri, come to mind: "If you can't
stand the heat, stay out of the kitchen."

Dr. King or Malcolm X?
We wish we could agree with the Urban League's
Whitney M . Young, Jr., that Malcolm X and his militant new black nationalist movement are no real danger,
but we have an uneasy suspicion that the civil-rights
crisis is moving rapidly to the point where it will take
only a faint spark to touch off a conflagration. And we
do not rule out the possibility that Malcolm and his
movement could provide that spark.
Those of our readers - probably, by now, former
readers - who used to write us that they did not approve of McCarthy's methods but nevertheless supported
him in his war on Communists should be able to understand the appeal that a man like Malcolm might have
for Negroes who disapprove of violence but are about
at the point of being willing to follow any leader who
seems capable of pushing the civil-rights struggle through
to victory NOW. Bayard Rustin, who coordinated last
August's peaceful March on Washington, observed in
an interview in The New rork Times that " there are
many elements in the Negro community -among the
working class and among the intellectuals - who, out
of the frustration of the current situation, have been
deeply attracted by Malcolm's analysis but who reject
his synthesis." The question is: How long will they
THE CRESSET

continue to reject his synthesis?
Every American - white and Negro, Yankee and
Southerner - owes an incalculable debt to Martin Luther King, to Fred Shuttlesworth, to the NAACP, to
the National Urban League, to the Congress of Racial
Equality, and to scores of other responsible individuals
and organizations for the kind of leadership they have
given to the civil-rights struggle. They have, at least
until now, saved us from the blood-bath which many
times seemed imminent. But when reasonable, responsible leaders fail to achieve the objectives of an oppressed
people they are cast aside in favor of the men of blood
and iron. If Richard Russell and James Eastland and
Allen Ellender will not deal with Martin Luther King,
they will have to deal with Malcolm X. It is just that
simple and that tragic.
We neither agree with Malcolm X's analysis nor approve of his synthesis. We consider his talk subversive
and his stated objectives seditious. The threat which
he and his movement pose to the peace and security of
the United States is, we believe, greater and more real
than the threat of the internal Communist conspiracy
has ever been. But if the threat materializes the blood
will not be only on the hands of Malcolm X. And even
the few who did their little best to resolve the crisis
peacefully will find no satisfaction in being able to say,
"I told you so."

Fearless Forecast
Ever since the Chicago Tribune ran that banner headline on the morning of November 3, 1948, " Dewey
Wins," political writers have been understandably wary
of forecasting the results of presidential campaigns.
Nevertheless, we will go out on a long, shaky limb and
predict President Johnson' s re-election by a very sizeable majority next November.
It is not that the Republicans lack able and attractive candidates; assuming that Senator Goldwater and
Governor Rockefeller are, for all practical purposes, out
of the running, there remain Ambassador Lodge, Governor Scranton, and possibly Mr. Nixon - any one of
whom would make a good candidate and, probably, a
good President. But the Republicans this year are up
against a formidable opponent - not so much Lyndon
Johnson or the Democratic party as the American view
of the Presidency.
We do not like short presidencies. In the absence of
a party split or a national crisis such as the Depression
we re-elect our Presidents. As head of state, our President is surrounded with much of the same mystique
that surrounds the sovereign in the older, more stable
monarchies, and for many of us a vote against the incumbent President carries a faint odor of regicide. And
regicide, as any psychologist knows, is a form of patri-
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cide.
The tragic circumstances under which Mr. Johnson
came to the Presidency put him at an additional advantage. Mr. Kennedy's assassination left the shortest unexpired presidential term in our history. Indeed, by
election time next November Mr. Johnson will have
been in office less than a year. The replacement of any
President after so short a time in office runs counter to
some of our most deeply held convictions about sportsmanship and fair play.
We are not saying that Mr. Johnson ought to be reelected; that is a judgment for the American people to
make after the candidates have been nominated and
have outlined their platforms. We are saying only that
Mr. Johnson very probably will be re-elected, just as
M ..-. Coolidge would have been had he chosen to run
in 1928 or General Eisenhower had he been eligible
for re-election in 1960. We are a conservative people,
monarchist at heart, and we demand both stability and
continuity in the White House. This is always rough on
the "outs"; we suspect that this year it will prove an insuperable handicap.

Racism in the North
Friends of ours who are knowledgeable in the field of
civil rights have been saying for years what Dr. Billy
Graham said a few weeks ago - that the South will
have solved the "Negro problem" before the North does.
They based their prediction on the same consideration
that Dr. Graham cited: in the South the Negro and
the white man are at least aware of each other as persons and may even have friends on the other side of the
racial line; in the North each sees the other as a stereotype and it is most unusual for a member of either race
to have close friends of the other race.
Dr. Graham might have added that the problem in
the North is complicated by the fact that the Northern
Negro is almost exclusively a city dweller. To the white
man in the small town or the country he is more of a
myth than a reality. To the white man in the big city
he is equally mythical, but the myth carries with it elements of threat - a threat to the jobs of the lowest income groups, to the property values of the lower-middle
income groups, and to the status of both groups.
Before any substantial progress can be made in solving the North's racial problem, therefore, the Negro
and the white man must be given the opportunity to
become personally acquainted with each other. Here
is where the Church, if it would, could perform a real
ministry of reconciliation. The invisible walls around
the big-city ghettoes are high and thick. The great challenge to the Church in the North is to show what power
the Word has to break down walls of separation and
fear and to make the many one in Christ.
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The Not-So-Golden Years
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ALFRED

Advice on how to retire gracefully must be easy to
give if one can judge by the reams of copy which appear on this subject daily. I am in the minority, because
I have no advice to give, though I do have a few observations to make.
Advice on retirement, it seems to me, should be given
to a child when he is about six years old. I doubt that
anyone over 65 years of age can benefit by advice on
how to change his life completely. Apparently thos e
who have a wide variety of interests and those who are
as concerned about their fellowmen as they are about
themselves, have little or no difficulty going from an
active life to one of retirement, since they can continue
their interests and their concern long after 65. However ,
if one has not had a range of interests and has lived a
relatively self-centered life, no amount of advice is going to change him because his pattern of life has been
set by sixty years of practice.
Even though they may have had these interests, two
groups of people must find it more difficult than most
to adjust to retirement. These two are top executives
and officers in the military services. Both experience
the wrench that comes when, suddenly upon retirement ,
there are no more decisions to make.
I was more keenly aware of this last week while on
two weeks' Navy duty in Washington. On this duty, I
shared an office with an officer who had come, just the
month before, from the command of a Navy destroyer.
Now he was assigned to a desk job in one of the Bureaus of the Navy Department.
Discipline is strict on a destroyer, more so than on
any other type of ship. The captain's word is law, and
few problems arise on which he is not required to make
the final decision. He has almost life and death control
over the hundreds of men under his command.
Accustomed to a life of command, this officer now
finds himself in command of no one except a secretary .
He has gone from a situation where one word from him
and someone jumped, to a condition where no one will
listen to him. Until he has had more experience in his
new assignment he is not even qualified to speak. This
is an extremely difficult adjustment to make and he was
just beginning, when I met him, to come out from under the strain he had experienced while trying to make
that adjustment.
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One hears of retired admirals and generals walking
into top positions upon retirement and a high percentage
do. But below the flag rank are thousands of officers
retiring each year, still in their late forties or early fifties,
who do not have this opportunity. Many, if not most ,
are retiring by necessity because they have been " passed
over" for the next higher rank. All have had positions
of authority in the later years of their military careers ,
but very few will ever again have anywhere near this
amount of authority. Since the military is a peculiar and
protected sort of life, and since an officer is normally
not stationed in one city for more than three years,
which means he has no real home, the younger retired
men face retirement with some dread of the completely
different and - they fear - hostile world, where they
know their status is subject to an immediate drop.
It is surprising to me, however, how many top executives manage to retire without difficulty even though
their days of making decisions are over. Those whom
I've observed and read about were men who arrived at
their positions because they had a wide range of interests and capabilities. Also because of their positions
they were required to become involved in community,
charity, or educational endeavors; in these they cannot
only hold onto their positions but can make an even
greater contribution because they have more time.
These men have made the adjustment because they
are easing into it. They have found a happy medium
in which the tensions have been decreased but where
the satisfactions of decision-making have not been removed .
And while we are making observations on retirement ,
allow me to register an objection to two terms which
have wide currency in references to persons who are
retired . One is the term "Senior Citizen" and the other
is " Golden Years." Both have a patronizing sound to
them. " Senior Citizen" sounds like something one
would say while patting a grandmother on the head,
and although "Golden Years" has a lovely sound to it
and is supposed to connote the best years of one's life,
I react to the term with the ambivalence I experience
when hearing waltz music played by Muzak while I am
in the dentist's chair.
And if you think I am overly prejudiced and opinionated on these retirement terms, you should hear me
on the subject of retirement communities.
THE CllESSET
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The Future of Synodical Higher Education
Bv RICHARD SoMMERFELD
Assoc£ate Professor of Sociology
Concordia Senior College
The preparation and training of professional church
workers is a vital and critical function of our Synod.
The idea of a Synodical system of higher education in
connection with preparing professional church workers
can hardly be questioned. The idea is particularly defensible in view of both the theological and the sociological uniqueness of Lutheranism in America.
Translating the idea of a system of Synodical higher
education into a practical pattern of action does, however, open the door to consideration and question. Such
questions and considerations are the responsibility of
every member of the church and not just the responsibility of a few administrators. In an effort to make a
positive contribution to the continued effectiveness and
efficiency of our Synodical system, this article raises
some questions that seem worthy of consideration in view
of the existing system and both current and anticipated social
circumstances. The concluding qualification in the preceding sentence is important because this article is not
concerned with historic second-guessing. It concerns
itself with what might be as we collectively move toward
the twenty-first century.
The basic proposal here is that Synod move in the
direction of developing a system of four-year co-educational colleges to provide preparation and training for
all of our professional church workers. Each of these
colleges -- the exact number is a decision that does not
concern us at this point -- would offer various courses
of study for pre-seminary students, teacher training
students, future deaconesses, youth workers, parish administrators, and the like. Where the vocational demand for certain workers is limited, that particular course
of study would be made available only at selected
schools. The emphasis here, however, is on the majority
vocations, rather than on numeric exceptions.
The current seminary program within Synod would
not be directly affected by this proposed system of fouryear colleges for professional church workers. Both
seminaries, and any others that may be added, would
continue to function on a post-baccalaureate, professional
level.
The impetus for proposing a system of four-year colleges arises from a number of considerations. Not all
of these considerations, as they are spelled out below,
are of equal significance. However, the cumulative impact does seem, at least to this author, to point in the
direction of a Synodical system of four-year colleges as
both efficient and effective in relation to the intents and
purposes of having a Synodical system.
MAY
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Integrating Professional Training
The proposal, first of all, aims at integrating the training of professional workers for the church. There are
indeed specialties of work within the church but the degree of specialization, at the undergraduate level, does
not seem to warrant the development of a multiplicity of
schools each with a relatively specialized curriculum.
Each of these "specialists" is eventually to serve within
the same church, in the sense of denomination. The
quicker they learn to work with each other, the better
it will be for them in their later professional lives and
for the entire sponsoring group. There is a decided advantage in, for example, future pastors getting· to know
future teachers, deaconesses, youth workers, and the
like socially before they encounter each other functionally with the critical arena of the parish.
The ultimate hopes, desires, and aspirations of our
professional workers in preparation are all the same. At
least, they had better be. Still, there is much to be said
for a deliberate cross-fertilization of views among future
church workers while they are still in training. The
kind of cross-fertilization I have in mind is of both a social and intellectual nature. The future pastor, again
using him as an example, needs to know, understand,
and appreciate the "how" by which the future teacher
is seeking to serve the Lord of the church as well as he
must recognize the who, the Lord of the church, that
every teacher, like himself, must seek to serve. Within
a professional division of labor functional integration is
a realistic possibility only when the various laborers mutually share a goal and an understanding and appreciation of what each is attempting to do toward realizing
that common goal.
For too many unnecessary years we have, unintentionally, I'm sure, tended to put our pastors and teachers -- once again using them as examples -- at a disadvantage with regard to each other. The current system does not generally provide the future pastor with
an opportunity for social and intellectual interaction with
future teachers until they suddenly meet in a parish. In
the mean time a lot of stereotypes, mostly false, have
been built up. Encountering a teacher for the first time
in a functional relationship, the young pastor isn't too
sure how to operate. The young teacher is in much
the same situation. Though the work of the parish
calls for functional intimacy, the personal and professional relationship between pastor and teacher can
be, and frequently is, quite distant. A system of four7

year colleges serving all professional disciplines would
go a long way toward removing some of the personal
and professional barriers that have been allowed to develop.
Many of the required and elective courses for pastors,
on the undergraduate level, are the same as for teachers, deaconesses, youth workers, and the whole catalog
of professional church workers. This is not necessarily
true of every course, but the number of courses for which
it is true is sufficiently large to merit the consideration
posed here. There appears to be a decided advantage
to having various kinds of students working already together in course work and class discussions. It is at this
level that the seed bed for personal and intellectual
cross-fertilization exists, and it needs to be exploited .
The development of a common set of values and intellectual perspectives gained through collective effort and
exchange can be an experience that more thoroughly integrates professional efforts and professional workers
than anything else that might be made available.

Providing a Normal Social Situation
Insufficient attention has been given formally to the
significant role of the pastor's family in relation to the
pastor's professional work. Our concept of a parish
minister definitely includes the minister' s family, especially his wife. Unfortunately the present system of
education does not particularly assist the ministerial
student to find an appropriate person as a life mate, a
life mate who will be intimately associated with his professional role. Most often the young man spends a major part of his academic years in the company of other
young men. His immediate circle of associates does
not provide him with heterosexual social experience.
It is not surprising, under the circumstances, that ministerial students often make their choices of life mates
more by social chance than on the basis of reasonably
extensive heterosexual social experience. The final
selection, I strongly suspect, is often made pretty much
by social default.
Undergraduate co-education involving pre-seminary
students is, of course, not proposed with the idea of
systematically providing the male students with a convenient selection of young ladies from which to select
life mates. The proposal would, however, conveniently
provide the students with much more opportunity for
heterosexual social experience than is presently the
case. Anyone who has worked intimately with preseminary and theological students knows the cultural
tensions that these young men feel. There is no question of their vocational dedication. When their vocational pursuits take them only partially out of the mainstream of the American cultural pattern of informal
heterosexual social relations, there is bound to be a reaction, especially when the pre-seminary students have
8

been on Synodical co-education campuses for their first
two college years (with the exception of only one junior college) .
From a sociological point of view, there is much to be
gained from making it possible for pre-seminary students to engage in culturally normative social relations
with young ladies in connection with their regular course
of studies. Both our society and our general concept of
~ parish minister include the idea of a married man. Unfortunately the present semi-monastic system neither removes the male student from the general cultural pattern nor does it assist him in gaining wholesome experience as a bac.k ground for an eventual wise choice.
I would imagine that for some the above proposal
would immediately result in visions of dozens of preseminary students deserting their vocational commitment to get married, with a consequent loss of both
money and manpower to the church. Since we have
never seriously given students this option, there is no
way of saying for certain what would happen. However, I am prepared to bank on the vocational commitment of the truly committed to see an overwhelming
majority of the students through their entire course of
study and into the parish ministry, there as socially experienced and well married pastors. If it is necessary to
veil a part of the prevailing cultural pattern to protect
the commitment of a few, I would be concerned about
the commitment of those few in the first place and about
how such selective protection influences the majority.
Further, other Lutheran groups have not found undergraduate co-education to be a sufficient problem, if it
is a problem at all, to warrant eliminating young ladies
from the schools.

Equipping the Non-Clergy Professionals
Generally speaking the theology courses for nonministerial students are not of the same character as
those for ministerial students. The content and expectations are different. This unfortunate.
When students enter the seminary, they are operating
on a professional level. Prior to that time ministerial
students are exposed deliberately to something of a liberal arts curriculum that includes a pre-professional study
of theology, or religion. In view of the professional relationship of pastors to teachers, deaconesses, youth
workers, and the like in the parish, it would seem quite
beneficial to have these non-ministerial students preparing for church work receive as much thorough study in
theology as possible. But it is more than a matter of
having such study as a background for a functional relationship with a minister in a parish. There is also the
consideration of the potential theological influence of
these non-clergy professional workers on the laity in the
parish. The greater the theological understanding and
ability of these non-clergy professional workers, the
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greater will be the opportunity for them to be significant theological stimulants to the laity whom they encounter and with whom they work in the parish. We
can capitalize on the existing status of the non-clergy
professional workers as significant assets to the pastor in
the theological training of the laity if we provide our
non-clergy professional workers with theological training,
on an undergraduate level, equal to that of ministerial
students. If this means upgrading the theological training of teachers and others - and some have suggested
this is what would have to happen - then let's do it,
both for the sake of the specific church workers involved
and for the sake of greater theological effectiveness later
on in the parish. At the undergraduate level there is
nothing to be gained in terms of the students' later professional years in the parish by providing one group with
less preparation than another. Obviously only one group,
the pre-seminary students, is going to have a background
in Biblical languages. But this difference need not be
carried over to a segregation of enrollment in all theology courses and a distinct difference in content.

Permitting Faculty Specialization
There seems to be a built-in weakness in the staffing
of some of our junior colleges that are preparing church
workers. Some of our schools are frankly too small in
student population to have a staff that can do the kind
of job that is needed. There is not necessarily anything
wrong with the individual staff members involved. It
is the system that gives rise to the difficulty.
Many of our junior colleges have a student enrollment that precludes the possibility of using academic
specialists in their specialties. Mostly these schools must
use most of their instructional staff members as academic jacks-of-all-trades. There usually are not enough
courses of one discipline or enough students to warrant
several sections of courses to use an instructor exclusively in terms of his graduate training. One instructor may
teach sociology, history, economics - all of which are at
least within the social sciences - and, of course, religion.
No instructor has degree level graduate training in all of
these areas; it would be simply too much to expect of
anyone. Yet such multi-discipline work by one instructor is necessary if the small junior college is to give the
instructor a full teaching load. When you have only a
few dozen students you cannot afford to use a given instructor on what would amount to a part-time basis in
order to keep his teaching assignment within the area
of his specialized, graduate training.
A system of four-year colleges, unless the number of
colleges in the system was ridiculously large, would
generally make it possible for an instructor to teach within his area of training and specialty. He may not always
be instructing students with a common professional comMAY
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mitment within the church, but this too could be refreshing.
The provision for the use of graduate trained, academic specialists as instructors within their area of specialty would also make it possible to strengthen some
academic standards. As long as a given school must
use an instructor in a number of disciplines it is rather
incongruous for that school's administration to urge the
instructor on to more graduate training. No instructor
can be competent in just about everything, though some
may be inclined to try, and both the instructor and the
school administrator would be hard pressed to determine
exactly what kind of additional specialized study the instructor should pursue.

Coordinating Curricula
Many of the disciplines a ministerial student encounters at the junior college level are continued in the junior
and senior college years. Unfortunately the present system for ministerial students does not lend itself well to
continuity within a discipline.
Presently there are ten junior colleges that feed students into Concordia Senior College, Ft. Wayne. All
eleven schools are a part of a single system. Theoretically, to use my own discipline, there is a single Sociology "Department." This "department" is spread over
eleven campuses, ten of which offer only an introductory course in sociology. Realistically, how do you successfully integrate the instruction being carried on in
one department that is internationally distributed? Even
with the latest electronic equipment it would be difficult to maintain on-going intra-departmental communication.
There are indeed course prescriptions and syllabus
requirements that presumably serve to maintain a level
of instruction that permits coordination of academic endeavor between and among the dozen-save-one campuses. Many staff people are constantly struggling manfully to derive as much academic integration as possible
from these materials, and they deserve credit for their
efforts. However, it would seem that the design of the
system puts a definite ceiling on what can realistically
be accomplished.
A system of four year-colleges would have each disciplinary department complete on one campus. Indeed
there would be, for example, several departments of sociology scattered through the several four-year colleges,
but within each college there would be a complete, freshman through senior year, department possible. The
course prescriptions and curricular guides would now be
used to relate whole departments and whole schools,
rather than segments of departments and parts of a
four-year program.
Earlier I mentioned academic specialists as instructors and the incongruity of presently urging a junior
9

college instructor to go on to advanced graduate study
in a specialty. Having a single department complete
in one school would also make it possible for an instructor to see the performance possibilities in continuing
his graduate study. When a man is teaching only an
introductory course and that is the only level of instruction available in his school, it is understandable that he
isn't too excited about pursuing a discipline personally,
either through graduate study or through a personal
program of reading. Vocationally he isn't going to have
a chance to use much sophisticated training at his assigned level of instruction.

Encouraging Good Teaching
In a four-year school there would be opportunity in
almost all disciplines offered for a man to teach both introductory and advanced courses. As he qualifies himself, he is given opportunity to teach. The system would
provide an incentive for continued study and work. At
the most advanced undergraduate level he would have
direct opportunity to use what he himself has gained
from continued graduate study and from continued
scholarly reading.
At the same time, a four-year school would give instructors presently teaching only advanced courses an
opportunity also to work with introductory courses and
with students just entering a discipline. It has always
struck me as strange that in American education generally the best prepared and most experienced instructors
teach only the advanced courses, while the introductory
courses are generally in the hands of less formally prepared instructors, even graduate students. The student
who is a neophyte in a given discipline is probably more
subject to influence and guidance than the more experienced advanced student. Initial " tastes" of a subject
often color a student's continuing attitude toward that
subject, but the mattter of getting the student off on a
solid footing is so often left to the non-specialist.
No spirited instructor wants to be "stuck" with teaching only the introduction to a discipline which is his
academic specialty. A four-year school would make it
possible for instructors to work at all academic levels in
the undergraduate program. In this fashion the instructors would gain variety in their work and the students
would benefit from having professionally competent instructors available at all levels.

Improving libraries
It has been said that a college is only as good as its
library. Assuming this to be reasonably correct, there
is a distinct advantage to having a few four-year colleges
in our system over the present numeric spread of junior,
senior, and four-year colleges.
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On the basis of size of student body, there must be a
considerable duplication of books in the ten junior colleges, the senior college, and the two teachers' colleges .
Certain volumes must be available in a good college library, regardless of student enrollment. However, there
are times when specialized works that are made available for a hundred students would also serve, with minimal administrative organization, for twice that number.
A consolidation of libraries which would accompany
the development of a system of four-year colleges would
probably result in a more adequate selection of books ,
for the benefit of both students and staff, at all schools.
When a given course is offered only once during the
school year, it is necessary to have as many items available for reference as when that same course is offered
two or three times, during different semesters or quarters ,
of the same school year. During the off semester or
quarters of a once-a-year course these reference items
are not likely to be used much. There may indeed be
some use, but it will almost certainly be a lesser use.
Libraries are important to colleges. They are also expensive, if properly operated and stocked. Where it is
possible to get additional use out of investments in books
and professional journals that otherwise would be resting
on the shelves most of the time, it seems to be a wise
move to capitalize on such possibilities. However, I
would not advocate the consolidation of libraries and
library budgets in a four-year college system simply with
the purpose of saving money. A library is the heart of a
college. Anything that can be saved in time or money
or staff ought to be re-invested in that "heart" for the
welfare of all involved in achieving the purpose of the
school.
The preceding paragraphs introduce the question of
money and possible savings. Would a system of fouryear colleges be a financial saving over the present system? I have no figures at hand to indicate conclusively
that it would or that it would not. However, I do not
think that even the possibility of saving a few dollars
ought to be the motivating factor here. Stewardship is
of course always necessary, but being penny wise and
pound foolish is not good stewardship.
The impetus for moving toward a system of fouryear colleges ought to come out of a desire to realize more
completely the basic intents and purposes of our having
a Synodical system of higher education in the first place .
We feel that only through a Synodical system of higher
education can we give our future professional church
workers the kind of preparation they need toward rendering the kind of service that our church needs. And I
agree completely. The question being raised here is
whether we might not achieve our purposes more extensively and more thoroughly through a system of fouryear colleges.
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Thomas More's first biographer, William Roper,
conceived of his subject's life as a saint's legend, while
later chroniclers, victims of their own special pleading,
also lost the man and found a statue. Chambers assumed
even as the Roman Catholics that More's life was one
act of static consistency, theologically, politically, socially; Kautsky argued for the Marxists that More was a
life-long opponent of tyranny; Foxe propagandized with
the Anglicans that More was a heretic-burner "pure
and simple." 1 Yet Thomas More's writings show that
religious emotions seethed within him, boiling over in
his early youth and late manhood, making him a young
liberal and an old conservative. Very few writers deal at
any length with the religious pieces of More, and none
makes any attempt at inclusiveness. 2 The time is thus
ripe for a new study of Thomas More as based on an
impartial analysis of his religious writings.
In some cases, unfortunately, examination of More's
work is impossible. There is no copy extant of his lectures on St. Augustine's De Ciuitate Dei, and very little
is known about them .3 An early biographer explains
that in these discourses More aimed, not at an exposition of the theological creed of the Bishop of Hippo,
but at the historical and philosophical arguments contained in the Christian Plato's first books.4 This method ,
so similar to what others of the Oxford Reformers were
attempting, seems to have rewarded with general esteem
the twenty-three year old lawyer's boldness in lecturing
to professional ecclesiastics and intellectual Londoners.
Despite much speaking and writing during the following years, More did not produce a major work until
about 1510, perhaps nine years after his explication of
St. Augustine. By translating into English the Life of
Pico della Mirando/a, More probably accomplished two
purposes. He completed the study of a great Latin humanist, and he spread the word of a reformer whose
ideals paralleled those of Colet and Erasmus. More applauds - or the original version of the Life does and
More echoes it - Pica's desire for a return to purity
in religion, and his rejection of a goodly amount of
medieval scholasticism.
Nearly three years after translating the Life, according
to Harpsfield, his first "official" biographer, More wrote
a Latin and an English version of the History of Richard
III. 5 Although not complete, the book - sometimes
called a sermon against ambition - emphasizes frequent references to the wheel of fortune until the reader
comes to feel the "fate hanging over blind men who see
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what is happening to others but are unconscious of their
own danger." 6

Utopia
In 1515-1516 More turned from consideration of actual events to examination of an imaginary realm, undoubtedly provoked to do so by the exasperating state
of affairs he encountered after he had acquiesced in the
request of merchants and king that he be among those
to represent them on the continent in negotiations for
commercial treaties. But the import of Utopia for those
who would understand Thomas More lies in the freedom with which he examined and criticized religious
principles. Before the composition of this treatise on the
ideal state, More had been speeding some of his most
stinging epigrams against immoral priests, incompetent
bishops, and royal tyrants. The scathing Encomium
Moriae in 1511 by More's darling, Erasmus, "may be
regarded as an exposition of the two friends, and as a
sportive prologue to the more serious work, Utopia." 7
Erasmus was working on his Colloquies at the very time
that More was penning his Utopia. This co-incident
writing was no coincidence, Preserved Smith has shown,
the dialogue "The Exorcism or Apparition" revealing
More's earlier skeptical attitude toward supernatural
phenomena.' More's own letters are corroborating evidence that he was a religious liberal in 1515-1516. In
the famous "To an Unknown Monk" More baldly states:
"Augustine says that infants dying unbaptized go to
eternal torments. No one now believes this." "The
best of mankind have been called heretics." 9
And yet this vigorous condemner of accepted ideas
and clerical abuses clove firmly to the dominant principles of his church. 10 Although he attacked Augustinian
doctrines, he remained a staunch Catholic. He could
praise at the same time, as is evident in his letter to
Martin Dorpius in defense of Encomium Mon·ae, both the
work of Faber Stapulensis, whose opinions were dangerously close to heresy, and the recommendations of
critics for simplification of many old-style church practices.11 Further demonstration of More's liberalism
occurs in the letter to Ulrich von Hutton in which Erasmus says of his friend: "Indeed, it was he who pushed
me to write the Praise of Folly, that is to say, he made
a camel frisk." 12
Utopia, then, is best considered as protective camouflage behind which More, the reformer, allows his imagination full play. More regarded the theories in his
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speculative essay with almost full approval and with
complete understanding. Nevertheless, it should not be
forgotten that in all his writings More openly professes
his own opinions in his own name. 13 Twice in the book
More warns readers against too hasty a conclusion: "For
we have Taken upon us to show and declare their laws
and ordinances, and not to defend them." "As I cannot agree and consent to all things that he [Hythloday]
moves ... so must I needs confess and grant that many
things be in the Utopian weal-public, which I in our
cities may rather wish for than hope after." 14
Utopia presents ideas, some of which More accepts and
some of which he rejects, in the form of satire, jest, and
paradox. Consider the section on religion, and the
meaning of the whole work becomes obvious. By means
of his picture of religion in Utopia, More hopes to demonstrate that true faith will peacefully conquer false
ideas. Thus, the Utopians guided by reason have evolved
a basically sound religion and achieved truly Christian
ideals which they live by. This interpretation of Utopia
as a society developing under natural law holds up with
surprising consistency. Children in Utopia confess
wrongdoings to parents because More desires to show
"two quite diflerent things: first, the Utopians, though
not in contact with Christianity, by reason and natural
religion have found their way to confession, and this
proves that the confessional as ordained by the church
is both godly and a rational institution; secondly, the
Utopian practice suggests that a virtuous parent is a
better confessor than a corrupt European priest, and that
the latter had better reform himself. Thus, the institution of confession is upheld and the reform advocated." 15
More's next work has often been called after the text
from which he took his theme: "Memorare novissima et
in aeternum non peccabis." This is a religious devotional exercise written in English sometime about 1520, and
left unfinished. Its ideas parallel many of More's Latin
verses in which life is pictured as a prison with man
dragging on under sentence of death, only to achieve
freedom in the execution of the sentence. One poem,
composed about 1518, concisely states this theme:
Damnati ac morituri in terrae claudimur omnes
Carcere, in hoc mortem carcere nemo fugit.
Carceris in multas describitur area partes,
16
lnque aliis alii partibus edificant . . .

Defenses of the Faith
Under the pressure of events such as ~.e rapid spread
of Lutheranism, the sack of Rome, and the Peasant Wars
in Germany, More gradually changed his position. Living in an era of sharpening social crisis, occasioned by
the breaking-up of the Middle Ages, More must have
regarded Europe and England as on the brink of ruin
owing to the collapse of law. When Henry VIII arose
in all his might and learning as the "humanist king" to
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defend the Pope against Luther's attack, More helped in
the drawing-up of arguments for the Assertio Septem
Sacramentorum, which appeared in 1521 under Henry's
name. 17 But More, positive that Henry, mistakenly exaggerating the position of the Papacy in this treatise, was
exposing himself to future trouble with Rome, lost no
time in conveying his feelings to the King. More himself tells the story in a letter of 1534 to Cromwell, which
reveals that More in 1521 directly opposed the very
principle he was to die for some thirteen years later:
I was my selfe some tyme not of the mynd that the
prymatie of that see shold be bygone by thinstitution
of God, vntill that I redd in that mater those thingis
agaynst the heresves of Marten Luther, at the first
reding whereof I moved the Kyngis Highnes either
to leve owt that point, or ellys to towche it more
slenderly for dowt of such thingis as after myght
happe to fall in question bytwene his Highnes and
some pope as bytwene pryncis and popis dyverse
tymis have done. 18
Perhaps the reason that More did not complete his
next treatise, The Four Last Things (1523), is that he was
called into the raging Catholic-Protestant controversy.
This, his last work to show anything like the compression of Richard III, has other compensations. Here More
translates part of the Bible into English, some of his selections running to fifteen verses, thus antedating by
three years Tyndale's New Testament. 19 But More's
main purpose is to make clear that "death comes to all
that therefore it is folly to prefer the things that will pass
from us at death to the neglect of preparation for the
life that awaits beyond it." 20 In essence More is controverting the hedonistic theories pictured in Utopia.
More had grown conservative. He no longer sympathizes with rebellion, intellectual or otherwise. He even advises a poor man to starve with his children if there is
no work and if the rich will not provide out of their
plenty. His merchant friends must have been comforted
by the implicit defense of mercantile capitalism in The
Four Last Things and by remarks such as: "It is not a
sin to have riches, but to love riches." 21
More was not permitted to harden into conservatism
peacefully. Luther had scurrilously abused Henry VIII
for Assertio Septem Sacramentorum. More was called in to
answer in 1523 with Vindicatio Henrici VIII a Calumniis
Lutherii, sometimes referred to as Responsio ad Lutherum.
Why More should have written this Latin essay under
the nom de plume of Gulielmus Rosseus, no one knows,
although such a nondescript name is appropriate to an
essay the author of which is supposed to be an Englishman traveling in Italy, where he has come upon Luther's
opinions.
More's method in the Vindicatio is simplicity itself.
Thomas Paine was to employ it centuries later against
Burke in The Rights of Man. The technique involves
taking passages from your opponent, and pushing them,
showing by all the rules of logic that the conclusion does
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not follow from the premise. More does "prove" that
under the Lutherans lawlessness will prevail, but he is
coarsely abusive, even indecent, in raillery and scurrilous
jesting. Of course, More was following the custom of
his time, but that does not deny the fact that More made
no attempt to raise the tone of the most important controversy of his Age.
Of the next five years there is no major record in
More's writings. Perhaps one letter is revealing. In
1525, after the revolt of the peasants in Germany, Bugenhagen addressed an epistle to the "saints" in England.
More promptly replied in Epistola contra]. Pomeranum,
which was published in Louvain in 1526. Interested
in arguments rather than in personalities, More's tone
is calm. He takes pains to refute Antinomian as well as
Anabaptist doctrines, which he attributes to Luther, and
he calls attention to some of the glaring inconsistencies
of Luther's position. 22 Proudly, if sadly, More points to
the ugly fulfillment of his prophecy in the Vindicatio that
Luther's attack on spiritual authority would lead to social
anarchy.

Essays Against Protestants
After the letter to Bugenhagen, More confined himself almost eKclusively to strife with English clerical reformers like Tyndale, Fish, and Frith. Later he was to
deal with Saint German, a lawyer and hireling of the
Court rather than a Protestant divine. More's letters to
Erasmus now express concern. At forty More is turning
to religion to preserve order. He goes back to all the
forms and doctrines with a "vengeance," for he would
attack all heretics. On March 7, 1528 Bishop Tunstall
asked More to defend the Church, and sent him a formal
license to keep heretical publications. Within five years,
although preoccupied with other duties, not the least of
which was the Chancellorship of England, More wrote
seven extremely long polemical essays against the Protestants. These works must have been of great importance in the eyes of English Catholics: in 1533 More was
offered the immense sum of five thousand pounds as a
reward. Characteristically, he refused the gift.
The first of More's controversial works in English,
A Dialogue Concerning Heresies on Matters of Religion
( 1528), is a polemical vindication of the Church's position on practically every point called into question by
the heretics: invocation of saints, worship of images, pilgrimages, authority of the Scriptures, domination of secular affairs by the Church. The Dialogue purports to be
a word-by-word account of conversations between More
and the Messenger of a friend. Playing the part of the
Devil's Advocate, the Messenger stoutly presents Luther's theories. He declares roundly that it is absurd to
burn a work as heretical without letting men everywhere
see that it is schismatic, and he argues in the manner of
Tyndale for divine inspiration of the Bible. More reMAY
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plies that one must cleave to the tenets of the Church,
which alone are infallible. Positive that the Church
existed before all sects and before the Bible, of which it
is the sole authorized interpreter, More sees the Bible
without the warranty of the Church as merely a set of
historical manuscripts.
Although he castigates Tyndale's version on the
grounds that it is religious propaganda in its distortion
of use of words like "congregation," More never opposes
translation of the Bible: "I myself have seen and can
show you Bibles fair and old written in English which
have been known and seen by the Bishop of the Diocese,
and left in laymen's hands, and women's too, such as
he knew for good and Catholic folk that used it with devotion and soberness." 23 More has thought of the benefits of a complete translation and its dissemination by
the authorities:
It might be with diligence well and truly translated
by some good Catholic and well-learned man, or by
divers dividing the labour among them, and after
conferring their several parts together, each with
the other. And after that might the work be allowed
and approved by the ordinaries, and by their authorities so put into print as all the copies should
come whole into the Bishop's hand. Which he may
after his discretion and wisdom deliver to such as he
perceiveth honest, sad and virtuous. 24
A Dialogue Concerning Heresies is not the work of a
professional theologian, for it owes effectiveness more to
its skill in disputation than to learning. While More
does cite twelve fathers of the Church, he refers to
only one theologian, and then merely to employ St.
Thomas Aquinas' principle that natural reason is the
servant of faith. 25 It is startling to recall More's use of
the same idea in Utopia. It is astonishing to see the defender of Erasmus' Colloquies and Praise of Folly proclaim the cure of the daughter of Sir Roger Wentworth
from demoniac possession after a pilgrimage to the shrine
of Our Lady of Ipswich. More goes on to insist that
because there are not many such shrines, church revenue
must be too small for the clergy to indulge in cheating.
If A Dialogue Concerning Heresies does not seem a successful refutation of Tyndale, More's next work, The Supplication of Souls, unmistakably routs its adversary, Simon
Fish, whose Supplicacion for the Beggars roused him to attack. The first part of More's treatise follows Fish
closely, pointing out such absurdities as the claim on
one page that the clergy are so numerous that they restrict the growth of population, and the assertion on
another page that the amount of money in possession of
the priests is out of all proportion to the fact that they
number only one in four hundred of the populace. Then
More goes beyond Fish and to those persons toying with
the idea of spoliation: "If he [Fish] might first have the
clergy put of their living and all that they had clean
taken from them . .. this pageant once played . .. he
would after make another bill to the people against mer13

chants, kings, lords and princes, and complain that they
have all and say that they do nothing for it but live idle
• • • " 26 More has now come full circle. In place of the
speculations of his early manhood, he now substitutes an
interest in order, in peace, in maintenance of the status
quo.

The Break With Henry
At this time, 1532, the drama of Henry's love affair
with Anne Boleyn, and his divorce from Catherine, took
the center of the stage. More had been in the King's
service since 1518, but on May 16, 1532 he resigned his
office. Church had come into conflict with state, and
state must give way. More could not support the King.
And yet decisions in Henry's favor had arrived from
the universities at Oxford, Paris, Bologna, Orleans.
More's refusal to support Henry must have seemed
illogical to contemporaries reading his latest work in the
long controversy with English heretics. The Confutation
ofTyndale's Answer (1532-1533) asserts the dogma of the
infallibility of the Pope but hastens to the qualification
that a general council of learned churchmen is superior
to the Pope.
More's defense in The Confutation of his actions as a
young man is also weak. Answering Tyndale's charge
that Encomium Mon·ae attacks images and relics of saints,
More protests: "I never had that mind in my life to have
holy saints' images or their holy relics out of reverence
... Howbeit that book of Moria doth indeed but jest upon the abuses of such things, after the manner of the
disour's part in a play." 27 More is here repudiating
both Colet and Erasmus, the friends and guides of his
youth. Worse is to come! More has done further in
turning against the spirit of free enquiry he had himself practised when writing Utopia. In The Confutation ,
he would willingly have his own and his friend's books
burned:
in these days in which men by their own default
misconster and take harm of the very scripture of
God, if any man would now translate "Moriae"
into English, or some works either that I have myself written ere this albeit there be none harm ther
in, folk yet being as (as they can be) given to .ta~e
harm of that that is good, I would not my derhng s
books but mine own also helpt to burn them with
mine own hands, rather than folk should (though
through their own fault) taken any harm of them,
seeing that I see them likely in these days to do. 21
The next three works of More, The Confutation of Fn"a r
Barnes's Church (1532-1533), Answer to Fn"th's letter against·
the Blessed Sacrament of the Altar ( 1532), and Answer to
the ... Book Which a Nameless Heretic Hath Named the
Supper of the Lord ( 1533), may be dispensed with because they add nothing new. The Apology of 1533, however, sums up More's controversial treatises while it presents a defense against personal charges levelled against
him during the Catholic-Protestant pamphlet war. More
14

regards as his vindication the argument that heresy, a
great crime against God, deserves a severe punishment
from a secular power .
Saint German, the lawyer who had originally provoked More's Apology, replied with Salem and Bi;:,ance.
More retaliated with Debellation of Salem and Bi;:,ance
( 1533), a horrendous piece oflegality, which answers his 1
opponent point for point, and details a historico-legal
argument to prove that canon law is part of the jurisprudence of England.

Last Words
More would write no other argument in the pamphlet
war. Henry had placed him in the Tower, and More
began to ready himself for death. A Treatise to Receive
the Blessed Body of Our Lord ( 1534 ?) is a beautiful sermon
on the importance of prayer and of meditation. A Dialogue of Comfort (1534) blends realism, whimsy, and
tragic irony as once again More defends what he considers the strong stabilizing element in secular society:
the growing system of mercantile capitalism in -..yhich his
friends the merchants were involved. More warns:
"Men cannot, you wot well, live here in this world, but
if that some man provide means of living for some other
men. Every man cannot have a ship of his own, nor
every man be a merchant without stock; and these t_hings,
you wot well, must needs be had; nor every man cannot
have a plough by himself." 29
Rastell incorporates in More's works a set of prayers
in English and a Treatise on the Passion composed in Latin
and English, both of which reveal the intensity of his
religious feelings, the sincerity of his belief, and the
depths of his spirituality in his last hours. 30
More was soon led from the Tower to his death. Biographers at once, and later, forgot that Thomas More
had been young, that he moved back and forth in word
and deed. He grew old and he changed. There is no
need to make a legend out of More's life. He ought
not to remain the property of scholars who, "motivated
ideologically by the Left or Right," have tried to make
his attitudes and ideas resemble their own. 31 The story
is clear for future biographers. Let them read Thomas
More's religious writings.
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On Second Thought
------------------------------1 Y

We have been told that the Christian must condemn
error wherever and whenever he finds it. Perhaps. But
reality is never quite that simple. He who condemns
error must regard his basis for condemnation as errorless. This, if we are men, we cannot do.
Two disciples came to Jesus and asked that they be
given places of honor at His right hand and His left
hand in His kingdom. Now, besides being selfish and
proud, this request shows a most decided millennial error
born of the apocalyptic hope in Judaism. James and
John had an altogether false concept of what the kingdom of Jesus would be. Jesus corrected their pride :
"Whoever would be great among you must be your servant, and whoever would be first among you must be
your slave." But he did not correct their doctrinal error: "To sit at my right hand and at my left is not mine
to grant."
Yet there was another time when Jesus did correct that
same error. The Pharisees came to Him and asked
when the kingdom of God was coming. They meant possibly with some contempt - the apocalyptic king-
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dom, when the Messiah should come in clouds of glory
to rule the world. What they were asking was: "When
are we going to see the glory and the power that prove
You are the King Messiah?" That error Jesus bluntly
condemned. "The kingdom of God is not coming with
signs to be observed ... for behold the kingdom of God
is in the midst of you!"
What's the difference? And is there indication here
to guide us in condemning or correcting error? The difference is that James and John did not speak in rejection of the Christ; the Pharisees did. James and John
were mistaken in their faith, but they remained in faith.
The Pharisees' mistake was outside of faith, they had
no hope in Jesus.
Jesus is the Truth. The only error to be condemned
is the destruction of hope in Him. If the condemnation
of error means the rejection of a brother whose hope is
in Jesus Christ, then the condemnation is itself the error.
Jesus is the Truth, and hope in Him is the only criterion
of truth and error.
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The Theatre

Am I My Brothers Keeper ?
BY WALTER SORELL

Drama Editor
We know the answer is meant to be in the affirmative. Recently thirty-seven people watched from their windows in Queens
while a woman was stabbed to death by a madman without coming to her help, or calling the police. Did not too many of us
smile and shake our heads at the eccentricities of the 72-year-old
mother of the Governor of Massachusetts, Mrs. Malcolm Peabody, who went to jail for demonstrating in Florida for the equal
rights of all people regardless of color? Do we mind registering in
a hotel that is restricted (either for Jews or Negroes)? How many
people dared jeopardize their jobs and speak up against Joseph
McCarthy in 1952-in these lands of the free and the brave?
From Rolf Hochhuth's research material I have learned that
President Roosevelt suggested to Pope Pius XII to let his voice
be heard in the blood-darkened silence that covered Hitler's Endloesung for the Jews. But did Roosevelt try to change the immigration law so that those millions who were not yet caught and
gassed could find a haven? Or did he order his consuls in all
European countries flooded with refugees to ease the rules and
regulations? (And if Roosevelt had done so, would the consuls
have acted accordingly? Had not the American Jews who helped
their persecuted brothers so valiantly, then been afraid to have
an invasion of strangers in their midst, frightened that they might
cause anti-semitism to spread and might tax their charitable
hearts too much?) Has not political, economic, or whatever expediency been the daily shadows of our actions whoever we are,
wherever we are?
The many aspects of controversy created by Hochhuth's play
stagger our imagination. They are frightening in scope. The events
silenced the Pope and many other politicians. The play did not.
It made the present Pope defend his predecessor's silence. It
created camps pro and coil, here and there.
If Rolf Hochhuth has done nothing else, he has proved that the
stage is the world's loudest tribunal - that it is a moral institution, not a pulpit for sermons, but a platform for discussions, an
art form of surprising immediacy in which to raise questions, not
to find answers.
The play in book form (which I only know in its original version) is the strongest dramatic indictment of Hitler's National
Socialism and the German nation which embraced and tolerated
it. It is a most articulate J' Accuse, and it accuses man and God.
Within these extremes we find such men as Eichmann and Pope
Pius XII. Hochhuth painted a huge canvas, and in reducing the
script to a play for one long evening Herman Shumlin worked the
caricature of the Pope into a climatic point. The script goes on
from there, and the last act (which is hardly used for the stage

production) challenges the silence of God. First man, then the
Pope as vicar of Christ, then God Himself. The play would have
been better had Hochhuth seen fit to create a more credible, monumental antagonist in the Pope figure. The writing is turgid more
often than not, the dramaturgy clumsy, too much influenced by
and relying on the tremendous research material. The play does
not transcend reality enough to give it that extra meaningfulness
which is for all time.
The New York production is not well cast and staged. Haste
and bias have become bedfellows. With so much sensationalism
surrounding the play, more dignity, spareness instead of loudness,
a total toning down of the script would have done much for its
effect and everyone concerned.
In his preface to the book, the German director Erwin Piscator
called "The Deputy" the most important contribution to the
Bewaeltigung der Vergangenheit, to overcome the past. The Germans, who, in silence, leave the theatre are aware of their guilt.
Their self-inflicted wound has become covered by a polished crust
by now. But, through shift of emphasis, this play takes the Pope
as its main target. It is no longer an indistinct mass of people,
but one easily identifiable human being, the magnificence of
whose role in the world adds an exaggerated dimension to his
being. As the representative of an institution his silence may be
defended. As vicar of Christ he failed the Savior. As a human
being he failed mankind. This play asks burning questions, and
the echo of their answers shows how one-sided, inadequate and,
in the final analysis, unanswerable they are in a world which, I
was told, is the best possible.
Unfortunately, I cannot defend Herman Shumlin's Broadway
production, which is keyed to a one-sided view and only poured
more oil on the flaming sensationalism that has accompanied the
play wherever performed. I cannot defend wholeheartedly the
Gargantuan script because of its dramaturgic and poetic flaws. I
cannot defend Pope Pius XII (but. admire sacrifice and deed of
every individual who tried to help and to counteract the Satanic
evil, medieval in spirit, modern in technique). I cannot defend
one faction or the other.
The play -for reasons beyond it - had a great impact on
me. It saddened me. I thought how loud the voice of the world
can be about whether it was right or wrong for one man to remain silent while the heartbeat of millions of people, Jews and
non-Jews, was stopped in cavemanlike barbarism. I thought, the
storm caused by a play will blow its irate indignation into the
oceans of forgetfulness. And tomorrow What is the worst, I cannot defend mankind.

As Jesus' concern was persons, so must our concern be persons. The business of the church is
not statistical success or institutional promotion. Those are OJ;~.Iy means to the end. Our real ministry must be measured in terms of love for persons and service to them. Without this as our primary motive, our many activities get out of hand and we lose perspective, forgetting what Christianiy is really all about.
R . EuGENE STERNER, You Ha ve a Ministry (Warned Press), pp. 25-26
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From the Chapel

Acaderny and Church
Bv ARTHUR P. KAuTz
Associate Professor of History
Valparaiso University
The things of God knoweth no man , but the Spirit of God.
Now we have received, not the sp irit of the world , but the
Spirit which is of God; that we might know the things that
are freely given to us of God. Which things also we speak,
not in the words which man's wisdom teacheth , but which the
Holy Ghost teacheth; compan·ng spiritual things with sp iritual.
But natural man receiveth not the things of the Spirit of God;
for they are foolishness unto him: neither can he know them,
because they are spin"tually discerned. But he that is spin"tual
judgeth all things, yet he is judged of no man. For who hath
known the mind of the Lord, that he may instruct him? But
we have the mina of Chn"st.
I Corinthians 2: 11-16
Except for its historical interest, how important is
Pentecost, the coming of the Holy Spirit, the birthday of
the Christian Church, to the university campus? There
are churchmen and there are academicians who would
quickly answer : " Be ye separate !" Recognizing the
danger involved in trying to accommodate the Christian faith to•a pagan culture rich in Greek and Roman
thought, the Latin Church Father Tertullian early in
the third century of the Christian era asked the question which is pressing in our age : " What has Athens
to do with Jerusalem, what the Academy with the
Church?"
Had Jesus given His parable of the sower an academic
setting, the story might have been much longer and the
dangers multiplied. A university campus indeed would
seem to present many dangers for the Word, many pitfalls for the seed cast by the sower. The power of reason, nourished and cultivated on the university campus,
can so easily dismiss the things of the Spirit, for they
are foolishness to reason . New knowledge, the master y
of new facts , can challenge the faith as effectively as a
king or dictator bent on persecution. Worries over money, over a job, over getting a car, a stereo set, or a hootenanny ticket, still can choke the Word. The academic
stress upon the dignity of the individual is easily perverted into pride and an idolatrous regard of self as the
center of the universe. Regard for fellowmen is but a
thin line removed from servile conformity, a care for
respectability, a being swayed by contrary winds of doctrine and campus opinion. The day's assignments, the
varied activities of the campus, can keep one from reflection, from looking backward to the mercy, the salvation,
the bounty of the Lord. " I am pinned, I am married,
and therefore I cannot come," the invited guests continue to excuse themselves . Youth, thrust into thecapricious society of youth, still prays with the fourthMAY
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century student from Hippo: "Make me good, Lord, but not yet." Where on the university campus can be
found the good soil mentioned in the parable? Is not
Tertullian's question even more pertinent today than it
was in the third century? What has faith to do with
reason, with experiment, with the collision of truth with
error?
From their foundation on the plains of Lombardy, universities have dealt with the most volatile of explosives,
ideas. The role and function of a university was pictured in deft strokes last year in Sir Eric Ashby's presidential address to the British Association for the Advancement of Science: "At their best, universities endow
the men and women who pass through them with a
characteristic intellectual equipment: it is the capacity to
reconcile orthodoxy and dissent. In the course of their
evolution universities have learned not only to pass on
a corpus of knowledge and ideas, but also to train students to disclose errors in knowledge and to question
ideas."
Although the aim of liberal learning is to "free and
enlarge the mind and spirit of man . .. and remove the
blinders of parochialism," the new report on "The College and World Affairs," released on April I, 1964,
concludes that "it is too late merely to play with new
ideas," and that the vitality of a university today must
be measured in terms of its role as the cutting edge of
cultural, social, economic and political change. What
then, repeats Tertullian, "has Athens to do with Jerusalem, what the Academy with the Church?"
Very much indeed. The Church, no more than the
university, dare be merely a repository of old ideas, a
closed society, a narrow revelation. What was the
Church in the generation of the Pentecost? Certainly
not the custodians of a doctrinal museum or the guardians of a peaceful, settled way of life. "These that have
turned the world upside down, ... these all do contrary
to the decrees of Caesar, saying that there is another
king, one Jesus." The clergy and laity of the Pentecost
Church were the revolutionary ones, not only in Thessalonica or in Jerusalem, but throughout the wide world
of imperial Rome.
Today Athens and the Academy may claim that it is
their role to "free and enlarge the mind and spirit of
man .. . and remove the blinders of parochialism," but
was not this the role of the Apostolic Church? St. Paul
had no small museum in mind when he described the
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role of the Church to be "that we might know the things
that are freely given to us of God ... For who hath
known the mind of the Lord, that he may instruct him?
But we have the mind of Christ." The mind of the
Lord, the mind of Christ, does not condense into a museum case. To the Ephesians St. Paul described the
magnificence, the mystery of the Church's horizons :
"Unto me, who am less than the least of all saints, is
this grace given, that I should preach among the Gentiles the unsearchable riches of Christ: and to make all
men see, what is the fellowship of the mystery, which
from the beginning of the world hath been hid in God,
who created all things by Jesus Christ: to the intent that
now unto the principalities and powers in heavenly
places might be known, by the church, the manifold
wisdom of God."
By the Church is to be known the manifold wisdom of
God, the "why," not merely the Academy's "how." By
the Church is to be known the unsearchable riches of
Christ) the fellowship of the mystery. The Church and
the Academy together remove the blinders of parochialism, so that one can look with wonder and understanding at the creation, the universe measured and explained
by Einstein; that one can regard all creation as a glorious gift of God and a part of His revelation, not to be
disdained by Christian men and women. To slight the
creation, the silent rain, the surge of the oceans, the
quiet of the night, the roar of the earthquake; to ignore
the emerging snow glories, crocuses and blue scilla outside my window; to call common and unclean the things
that are freely given to us of God; in short, to despise
the disciplines of Athens and the Academy, is to blind
oneself to the revelation of God. For the Logos verses
of St. John describe the stages of God's revelation: "All
things were made by him, and without him was not any
thing made that was made. In him was life, and the life

was the light of men. And the light shineth in darkness;
and the darkness comprehended it not."
The first stage of divine revelation was the creation,
but men did not perceive Christ in the Creation. The
second stage of the divine revelation, the light of reason in the mind of man, also found men of Jerusalem
blind to the Light, the Word, Christ. "He was in the
world, and the world was made by him, and the world
knew him not." The final stage of the divine revelation, the Incarnation, when the "Word was made flesh,
and dwelt among us, and we beheld His glory," has
found particularly the men of Athens blind to "the glory
as of the only begotten of the Father, full of grace and
truth."
"What has Athens to do with Jerusalem, what the
Academy with the Church?" Estranged and apart, both
suffer, both lose part of their vision. Only when the
Academy and the Church, when Athens and Jerusalem
work together faithfully and without fear of each other,
can the three stages of the divine revelation, the Creation, the light of reason, and the Incarnation be appreciated in their glory and magnificence.
How important then is Pentecost, the coming of the
Holy Spirit, the birthday of the Church, to the university
campus? Only when the Academy, through whom the
Creation is studied, measured, and explained, and the
Church, through whom the manifold wisdom of God is
exposed to men, when Athens and Jerusalem work to-
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gether under the blessing of the Holy Spirit, then the
vision of Isaiah will indeed free and enlarge the mind
and the spirit of man: "The Spirit of the Lord shall rest
upon him, the spirit of wisdom and understanding, the
spirit of counsel and might, the spirit of knowledge, and
of the fear of the Lord."
Come, Holy Spirit, come!

RIGHT
I who deal in words
and fevers of wordswhat can I give a lonely son
imprisoned in small flesh
when he would swell infinity?
All molten wings cool, do not, do not
surge so, time will evict you soon enough?
Birth gives him right to
stumble his own answers:
I try strong feet
for the picking up.
LILLIE
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Zol tan Kodal y
----------------------------- B y

A newspaper headline has reminded me that it is high
time for me to have my say about an exceptionally able
composer who merits far more attention than he is getting today. I have just read about Nikita S. Khrushchev's visit to Hungary. Although this news was exceedingly important, I kept thinking of a man who
played no part whatever in the story but has achieved
extraordi~ary distinction in the world of music. I hold
no brief for the mouthings and the antics of Mr. Khrushchev, but I thank him from the bottom of my heart for
causing me to think about Zoltan Kodaly, who was born
in Hungary in 1882.
First of all, I must tell you that this composer's name is
pronounced Koh-dye. Years ago I, too, used to pronounce it as it is spelled in English. Then some of his
distinguished pupils showed me the error of my ways.
So Koh-dye it is - with the accent on the first syllable.
Kodaly has had much to say in his music. Nowadays,
as you know, many men and some women who stuff
their craniums with tonal ideas that are said to be revolutionary and pregnant with wonderfully new beauty
and eloquence resort to the so-called serial technique of
writing and fill paper and the circumambient atmosphere with concoctions as dull as ditchwater and as appetizing as hogwash. They are often called prophets
and apostles of a new day in the tonal art. I have exposed my long-suffering ears to hundreds of their lucubrations, and I have tried in the sweat of my face to
make head or tail of what they undertake to tell me.
But I have given up. I have done so at the risk of being
spoken of as a renegade and a sworn enemy of progress .
But I have a sneaking suspicion that those who attempt
to impress the world at large with their fustian take refuge in this hideous style of writing because they are
utterly unable to do or say anything that would
amount to a hill of beans. The pity of it is that altogether too many conductors, instrumentalists, and critics
consider it their duty to break lances in season and out
of season for the so-called avant-gardists.
No fair-minded person would want to deprive even
hog-wild avant-gardists of freedom of expression and of
chances to be heard. On the other hand, they as well
as their staunch protagonists seem to agree with Oscar
Wilde's dictum that " nothing succeeds like excess."
Kodaly has never tooted into the horn of those who
throw all tradition to the winds and move heaven and
earth in an effort to create something radically new.
But it would be tragically wrong to call him a mossback.
He has been conservative as well as progressive in his
MAY
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writing. Furthermore, he has shown remarkable originality.
Many years ago Kodaly and Bela Bartok, his famous
countryman, made up their minds to devote special
study to the folk music of their native land. They traveled throughout the length and breadth of Hungary
and made many fascinating discoveries. This was a
great service to their country and to the art of music.
I used to regard the Hungarian dances that were immortalized by Franz Liszt and Johannes Brahms as authentic Hungarian folk music. But Kodaly and Bartok
proved conclusively that the folk tunes of their native
land are totally different in character. The dances used
by Liszt and Brahms were the stock in trade among the
gypsies. Modally, rhythmically, and melodically, however, there is a great gulf fixed between the tunes of the
gypsies and completely authentic Hungarian music.
Although it is impossible to discuss Kodaly's compositions in detail within the compass of a brief column, I
must make special mention of a few important works
from his pen. In 1925 he completed a folk opera titled
Hary Janos. The story has to do with Hary Janos, who
was the Baron Munchausen or the Paul Bunyan of
Hungarian folk lore. From this opera Kodaly himself
derived an orchestral suite which has become a prime
favorite in the concert hall and among addicts of the
phonograph. It is scored with consummate skill. Kodaly
is one of the exceedingly few composers who have the
ability to put genuine humor into what they write.
If you have never had an opportunity to hear Kodaly's
setting of the Te Deum, you should enrich your musical
experience as soon as possible by becoming acquainted
with this wonderfully eloquent work. I was deeply impressed when a famous Viennese musician told me a
short time ago that he preferred Kodaly's Te Deum to
Anton Bruckner's.
Kodaly's Dances of Galanta and his Dances ofMarosu:.ek
are exciting. So is the work called Peacock Variations.
Summer Evening is serenely beautiful, and the Concerto for
Orchestra, while not as important or as electrifying as
Bartok's composition with the same title, is a remarkable
contribution to orchestral literature. In addition, you
should become acquainted with Kodaly's chamber music.
In 1923 Kodaly wrote his Psalmus Hungan·cus for tenor
solo, chorus, and orchestra to commemorate the fiftieth
anniversary of the union of Buda and Pest. Here he
blended the old with the new in a manner which must be
described as masterly in the full sense of the word.
19
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Le Samedi Saint
---------------------8 y

No one will ever forget the shock and sickening feeling about the destruction of great churches and their
works of art in the saturation bombings of European
cities toward the close of World War II.
All over Central Europe there are traces of the harm
that hate can do. Targets for destruction were often
located so close to the great monuments of antiquity and
the Middle Ages that even the utmost care of the Allied
command could not prevent some harm to great works
of art and architecture. No amount of regret will repair
or replace them.
In some cases, however, it became apparent that the
destruction of the "old" became a challenge for something new to emerge and, possibly, even to supplement
and replace the "old."
One of the great and thoughtful men in the restoration work at Cologne was the master architect of the
cathedral, Professor Dr. Willi Weyres. He can speak
of the cathedral and its fabric as though he were talking about his own family. There is an evident love for
all that the "Dom" stands for in his personal life and
in the life of the German people.
The damaged West Portal of the cathedral became the
object of a decade of study. Great care had to be exercised in trying to restore the famous "Wimperg."
Bomb damage had caused the entire supporting stone
work of the great window to be destroyed. The ques-
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tion was, "Should an attempt be made to copy the high
Gothic ornamentation and foliation which had been in
that place before or should an attempt be made to restore the entire portal in a different way?" (Steffann)
The sculptor, Erlefried Hoppe, made the designs,
which were finally completed by the stone masons in
the cathedral's workshops. The material is Lohndorfer
basaltlava. The resultant work shows Hoppe's angels
holding the symbols of the Passion of our Lord - the
cross, the spear, and the reed, with the sponge. The
presentation is vigorous, straightforward, and, certainly,
not imitative. It is a very wholesome and discerning
solution for what seemed an impossible task.
It is well to recall the words of the famous architect
Emil Steffann: "The possibilities of developing a new
form within the centuries old traditions are naturally
most limited. They must conform to the very soul but
true development of the idea which was originally there
into a modern form. Artistic individuality rarely finds
any true value for the ongoing years unless it finds the
possibilities which lie dormant within the original idea
itself and brings them to light."
It is amazing that even some very astute observers
have falied to notice these handsome restorations, which
were completed in 1956, and have come away without
having caught this new association of the modern touch
with the ancient glory.

THE POSSESSED
These are the months when man looks on the earth
And prides himself that her abundant yield
Is his due, for has he not since birth
Possessed it all, and has it not revealed
Its pleasure in him, and the shortest rows
Expanded upward, burst to touch the sky?
Barns overflow and now he must enclose
The surplus; planning with dilated sigh
And Joseph wisdom, he goes out to bin
The corn and wheat that have been tilling him.
LILLIE
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The Bible and the Church
One of the pressing questions which all
churches face is the matter of appropriating the work of contemporary biblical scholarship. For many reasons the churches
which have a strong commitment to the
dogmatic substance of classical Christianity
have not been in the front ranks among
those welcoming modern biblical studies
as the final emancipation from pre-Enlightenment darkness. Lutheranism has
such a commitment; on the whole, American Lutheranism has been waiting for the
experts to present a more evident consensus, though there are many signs that biblical studies are establishing themselves
everywhere in the seminaries as vital
forces. Despite much lip service to the
Bible as the source of theology, the Lutheran theological patrimony had been
predominantly determined by the categories of post-Reformation neo-scholasticism. Summarized in the catechisms, these
categories have given great order and
strength to Lutheran theological utterance.
We think their very strong rootage in the
dogmatic substance of the faith admirably
prepares Lutherans for dealing with the
new biblical studies with a sense of freedom to the new, combined with fidelity to
the old; yet i t must be admitted that the
strong commitment to the old can also
produce a sclerosis which cannot endure
the less manageable forms of the new.
There are, of course, many well-founded
reasons for conservative suspicion of the
new biblical studies. Ever since Hegel
concluded that the Geist had reached its
highest and final form in his own philosophical system, German scholars have generally managed to convey the impression
that only recently - and in fact within
the body of their own work - had the
purest forms of truth and light emerged.
If such conviction produced the characteristic internecine warfare and rivalry among
the competing schools of scholarship in
German university life, it also meant that
one generation rather rapidly rendered the
preceding generation very old hat. If the
last century of biblical scholarship has
therefore produced much material that
has been collecting dust on the library
shelves, it has also produced some solid
results - we are thinking of texts and
dictionaries in particular - without which
our work would be unthinkable. But the
whole performance has not inspired much
churchly confidence; the great gap between
the church and the university still exists.
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There lies a good deal of the problem. The
Bible is a book of the people of God and
for them. It is intolerable to subject the
people to the whim of quarreling experts,
particularly when the experts are often on
quite unsure ground.
Yet there is no doubt whatever that the
historical method has established a new
perspective and has pr~!ented us with
valid and certain new results. A recent
issue of Christianity Today (April 10, 1964),
for instance, runs an interesting article on
the synoptic problem. This journal, as the
reader probably knows, is the journalistic
spokesman for chastened fundamentalism ;
the article, however, clearly accepts the
assumptions of contemporary biblical studies and welcomes the new possibilities.
The following excerpt indicates this:
. . . No student of the Bible can appreciate the complexity or the joy of
such biblical studies until he owns a
" harmony" of the Gospels and asks
himself why there are so many dil~
ferences in wording and yet such a
substantial identity in the three Synoptic narratives of any one event. A
great deal may be learned by evangelicals from an application of the methods of form criticism to the various
narratives. If each narrative is seen
as nearly as possible through the eyes
of the first-century believer, new
areas of understanding open up, and
we can gain some impressions of why
the individual narrative was so important to the early Christians. A
close study of this kind will also unearth a treasure of insight into God's
Word that will otherwise remain buried to the impoverishment of pastors
whose sermons have become only superficially biblical.
Many scholars are convinced that
the conclusions reached by form criticism need not be so disruptive and
destructive as they appear to be in
the hands of such disciples of Bultmann as Reginald H. Fuller . . . (page
638)
Much must be done to clear the air
before the church can feel at home with
the results of the historical perspective.
The weaknesses of purely internal criticism
need to be more fully exposed. The gap
bet ween the expert and the practising
pastor must be bridged. Lutheran clergymen have extensive training in ancient
languages and related skills, but usually
the problem of finding two more Sunday
school teachers before next Sunday is more
pressing than sitting down and working
through texts with methods that demand
much discipline and practice. On the
scholarly level, theologians have yet to

evaluate adequately two data of the highest importance: a) the Church's authority
is not a collection of sayings of Jesus, even
if historical scholarship could surely establish them; rather it is the canon in its present form; b) the history and establishment
of the canon remains unexamined and,
from many points of view, wide open.
Yet we can't wait around for these data
to be analyzed either. Fortress Press is
trying to bridge the gap by publishing a
series of modest paperbacks - almost in
pamphlet form - called the Facet Books.
Prof. John Reumann edits the biblical
series and has managed to collect established authors who themselves have great
concern for the church's life. This material has generally been used elsewhere
by the author's but is now brought together
most usefully in this series and presented
for semi-popular use. Ten titles have appeared, and at less than a dollar apiece
they will do much to offer a reliable sampling of biblical scholarship at its present
best. Here are the titles and authors:
Anders Nygren, The Significance of the
Bibk for the Church
Joachim Jeremias, The Sermon on the
Mount
C. H. Dodd, The Old Testament in the
New
C. S. Lewis, The Literary Impact of the
Authon.zed Version
C. F. D . Moule, The Meaning of Hope
C. K. Barrett, Biblical Problems and Biblical Preaching
Claus Westermann, The Genesis Accounts
of Creation
Joachim Jeremias, The Lord's Prayer
T. W. Manson, Only to the House of
Israel? Jesus and the Non-Jews
Ethelbert Stauffer, Jesus and the Wilderness Community at Qumran
Of these ten works, the book by Barrett struggles with the problems we have
been referring to, on the basis of the very
sound thesis that biblical scholarship ought
to be the servant of preaching. It is a very
worth while essay, though it raises more
questions than it answers.
The book which above all others requires study by biblical students at the
present moment is Prof. Robert Grant's
A Historical Introduction to the New Testament (Harper & Row, 1963). Slightly perverse in conception, this work sets out to
apply critical thought and method to the
critical New Testament scholars of the
present older generation. The author rejects the view that each generation is ne-
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cessarily more advanced than the previous
one; rather, each generation is more or less
successful in relearning what has to be
learned. Grant has himself in other works
established the fact that the fathers of the
first four centuries were not quite as innocent of historical critical method as the
moderns seem to suppose. Everywhere
he gives the benefit of the doubt to traditional early authorities unl~ss there is over-

whelming evidence against them. In short,
he attaches great weight to that often
neglected context of the whole canonical
development: the Church. He seems to me
to be right in being deeply suspicious of
historical inquiry which must rely so much
on purely internal evidence. Where external evidence can be drawn upon to furnish an accurate context, Grant welcomes
this is an important counterweight to most

interpreters' eagerness for maximum theological gain at minimal historical expense.
He is fighting the existentialists and the
pneumatic interpreters who, in his judgment, short-circuit the exegetical process.
Partly for this reason, the Lutherans' St.
Paul may not recognize Grant's St. Paul,
though a meeting of the two should produce very interesting conversation.
RICHARD P. BAEPLER

From Agee to Zanzibar
There is nothing so dead as most Hollywood movies produced in the 1940's. The
late shows on television are a contemporary
reminder. Curiously enough, there is
nothing so vital, lively, and interesting as
James Agee's reviews and comments regarding those same films : Agee on Film:
Reviews and Comments (Beacon Press paperback, 1964, $2.45 ). Agee's personal turn
of the phrase, lucid observation, and sincere love of an art form serve almost too
well this sterile decade of movie production. In Agee's own phrase, his excellent
writing is "cosmetic for a cadaver."
Compiled from reviews and articles published in The Nation , Partisan Review, Life,
and Time, this book affords tremendous
insight into the incisive yet sensitive mind
of a potential literary giant. In retrospect
one can wonder at the waste of such genius
on the trivial motion picture fare of the
period; but it was Agee's optimistic aim to
raise the level of the medium being abused.
This was the true strength of a man who
had faith in the motion picture as a unique
art form with power to present truth " for
those who have eyes capable of seeing what
is before them, and minds and hearts capable of caring for what they see." Agee
was ahead of his time in decrying the
passivity of a benign audience; he hoped
the medium would "open the eye and require it to work vigorously ; and through
the eye awaken curiosity and intelligence.
That, by any virile standard, is essential to
good entertainment. It is unquestionably
essential to good art."
In the companion volume, Agee on Film:
Five Film Scnpts (Beacon Press paperback,
1964, $2.45) Agee's fascination with the
multi-faceted phenomenon of human courage is revealed in five scenarios.
"Noa Noa" is by far the most interesting
of the scripts in the collection. Based on
the life of Paul Gauguin, it is epic in proportion as it traces the life of this artist
with the courage to pursue his destiny.
The film production was unfortunately interrupted by Agee's death in 1955.
"The African Queen," based on the C.
S. Forester novel, and "The Night ofthe
Hunter," adapted from the Davis Grubb
novel, are well known movies from 1952
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and 1955. Less well known is "The Bride
Comes to Yellow Sky," a satirical western
which utilizes many of the elements of
farce. Agee deals humorously with a loveshy marshall and a rugged individualist
given to drink. Friends when the one is
not in his cups, they become enemies and
make a game of the shoot-out on Main
street. This short feature film was recently adapted and produced on television.
" The Blue Hotel," based on the Stephen
Crane short story, is much more serious
in exploring human courage and dignity.
Fear and pride combine to establish an
atmosphere conducive to murder. After
the fact, only one person explores the eccentricities of human behavior and accepts
his share of responsibility for the death of
a man.
These scripts are the tragic legacy of a
man who died before he could fulfill his
great promise.
Agee on Film is part of a new Beacon
Series in Contemporary Communications.
The first volume is From Dogpatch to Slobbovia , by AI Capp, of course, edited and
supplied with a five page commentary by
David Manning White (Beacon, 1964,
$3.50). It's a good sample of Li'l Abner's
world, and with its very brief postludes
by Mr. Capp himself provides an intriguing
peek into the cartoonist's philosophy. It's
all very enjoyable, but surely not heavy
enough to be volume one in such a grandiloquently titled series.

• • •
What actually happened between September, 1919, when Woodrow Wilson
abruptly ended his nationwide speaking
tour on behalf of the League of Nations,
and the inauguration of Warren G . Harding in March of 1921? Wilson was seriously ill, of course, and for most of this time
was cut off completely from contact even
with members of his own cabinet. Who
governed the nation during those seventeen months?
Gene Smith, a young newspaperman and
free-lance writer, has reconstructed those
trying months in When the Cheen"ng Stopped:
The Last rears of Woodrow Wilson (William
Morrow, 1964, 307 pp. $5.95). Scholars

will no doubt take issue here and there
with his reading of the evidence; but
Smith's thoroughly documented account is
certainly a plausible treatment. It appears
two years after the death of the second
Mrs. Wilson removed from the scene the
last intimate participant in these events.
It draws upon the massive Woodrow Wilson collection in the Library of Congress,
the published memoir of Dr. Cary Grayson, personal interviews, and such traditional sources as the memoirs of Secret
Service man Edmund Starling and the
President's secretary, Joseph Tumulty.
This is also a profoundly moving story,
especially in its concluding part where
Wilson's gradual decline and death is
minutely recorded. There is a line of demarcation between the tragic and the
merely maudlin, and readers may not all
agree on which side of that line Smith has
planted himself. But he studiously avoids
the devices of easy sentimentalism, and
the emotional drain which the reader experiences appears to grow naturally from
the marshalling and structuring of fact .
The death of a sick and fallen hero thus
becomes, in Smith's unaffected prose, a universal portrayal of the human tragedy.
The book will probably excite more than
ordinary interest because of current concern with the question of presidential succession. Sales of The Conservative Papers
(Doubleday Anchor paperback, 1964, 268
pp., $1.45) may also be helped along by
all of the interest today in what it means to
be a conservative. But the reader who
wants a clear and definite answer to that
question will not find it here. He will
rather find what Congressman Melvin R.
Laird calls, in his introduction, "the sort
of thinking that those of us who call ourselves conservatives respect." It would be
unfortunate if the title of this volume made
it appear just another collection of propaganda essays for an election year. For
the book is not overtly political, even
though it was commissioned by a group
of Republican Congressmen, and it merits
much closer attention than any of the other
"conservative" compilations with which
this reviewer is familiar.
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The merit of the book lies not in the
conclusions reached but in the reasoning
with which problems are approached.
When, for example, Henry Kissinger
writes on "The Essentials of Solidarity in
the Western Alliance," he disappoints all
those who want a formula. But he leaves
no doubt that there are glaring inconsistencies in the policy pursued by this nation toward Western Europe over the last
decade. And when Raymond J. Saulnier
asks "Do Deficits Matter?" he constructs
a brief neither for nor against deficit spending as a tool of fiscal policy. Rather he invites the reader to probe beneath the obscurantist phrases of a balanced or an unbalanced budget to the real question:
What can fiscal policy do and what is it
likely to accomplish under present circumstances?
This does not mean that readers of socalled liberal persuasion will find the essays just as appealing as will those who call
themselves conservative. But the ideological interest is clearly secondary in almost
every essay, if it is not absent entirely. The
appeal is to fact and to reason; the authors
look for intelligent debate rather than indignant disavowal or wholehearted acceptance.
Charles Malik, in "The Challenge to
Western Civilization," comes closest to
preaching. But it is the kind of preaching that brings to the fore fundamental
issues for reconsideration, not the kind
that invites suspension of the critical faculties. Roger Freeman's "Economic Priorities: Needs v. Expediency," was the only
essay to leave this reviewer fundamentally
dissatisfied. Freeman rambles widely
where every other contributor confined
himself to a single problem area. And
while he makes much more use of statistics than any other contributor, the statistics appear to cloud the issues as often as
they illuminate them. (His demonstration
that government expenditures are a larger
percentage of gross national product now
than they were in World War II is open
to such serious methodological objections
that we are almost willing to call it a perverse distortion of the data.) Moreover,
in Freeman's essay alone one hears that
querulous, almost whining note that so
often emerges when "conservatives" start
complaining about the growth of the federal
government and progressive taxation. Alfred de Grazia's discussion of "Federalism"
lacks essential clarity, but this may be due
more to the complexity of the problem and
the limitations of space than to any fault in
de Grazia's analysis.
Milorad M. Drachkovitch, in "Soviet Satellites: Challenge to U.S. Policy," states the
case for a more aggressive policy in Eastern Europe. David Nelson Rowe does
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the same for another troubled area of
American concern in "Toward a Communist Asia." Both writers avoid empty saberrattling. The difficult and much misunderstood problems of foreign aid and the
underdeveloped countries are well treated
by Edward C. Banfield and Karl Brandt.
Milton Friedman's cogent response to
the question "Can a Controlled Economy
Work?" raises a number of fundamental
questions for contemporary economic policy, as does Gottfried Haberler's more
technical article titled "Inflation" and Edward Chamberlin's brief essay on "Labor
Power and Restraint."
Harry V. Jaffa writes ~~On the Nature
of Civil and Religious Liberty" and seeks
to demonstrate that a free society need
not tolerate, in the name of consistency,
expressions of opinion that deny the fundamental premises of such a society. Rooting his case in natural law concepts, Jaffa
argues convincingly that certain ends must
be and are fixed in a free society, and that
"their fixity is the condition of mutability
in other respects." We were impressed
both by his argument from principle and
by his contention that, while Communists
have no right of free speech in a free society, it is probably not expedient to deny
them this privilege in the United States
today. For he holds "that the United
States is a sufficiently civilized and a sufficiently stable community to bear the advocacy of almost anything, whether it be
National Socialism, Communism, or Cannibalism." Apparently conservatives are
not required to be fans of HUAC.
Edward Teller is also represented in
this collection, on " The Uses of Nuclear
Energy." His case against the test-ban
treaty and an argument for government
subsidy of plutonium production is sandwiched between interesting comments on
the peaceful uses (and non-uses) of nuclear
power.
All in all, this is a significant book, designed for those who believe that reason
has an honored place in politics and policy
formation, whether they call themselves
liberal or conservative.
FRED SITTON
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WORTH NOTING
Conflicts of the Clergy
By Margaretta K. Bowers (Thomas
Nelson and Sons, $4.95)
In line with modern tr~nds toward cooperative endeavors of medical, theological and psychological therapists, this book
presents a study which is "the result of
fifteen years of work with clerical patients
and religiously dedicated persons in psych-

analytically oriented psycho-therapy and
group therapy. The patient body consists
of thirty-seven ordained clergymen, twentyeight seminarians, missionaries and dedicated men and women - a classification
that included those who studied for the
ministry but did not go on to ordination,
wives of clergy, and those who failed in
their novitiate as monks or nuns."
The author is a physician, with an extensive practice as a psycho-analyst, and
an active member of the Protestant Episcopal Church. Apparently both Church
and medical authorities accept her. Bishops
and seminary administrators refer patients
to her, sometimes even making her therapy
a prerequisite for installation or retention of certain clergy. She is chairman of
the Sub-Committee on Pastoral Counseling of the House of Bishops of the Protestant Episcopal Church, leads panels concerned with the interaction of psychiatry
and religion, and contributes frequently to
medical journals.
In Part I of the book, Dr. Bowers in
frank and emphatic detail presents her
basic premises concerning the origin and
development of emotional conflicts, and
explains how specific application must be
made for each patient in terms of concepts of the particular church which he
represents. The pertinence of these procedures is brought out in Part II, a singularly interesting presentation of thirteen
case histories. Each history is deliberately
lengthy to allow for details describing "the
unfolding of complex dynamic patterns."
Sometimes Dr. Bowers interprets behavior
changes. Sometimes she leaves the reader
to draw his own conclusions. Incidentally,
this reviewer often found the author's selfrevelation in the case reports even more
interesting than the patients themselves.
This book is presented as the report of
an on-going study. No definite conclusions are offered. Despite her fifteen years
of psycho-analytic practice and her careful study of the various religions represented by her patients, Dr. Bowers considers her experience "still too limited to the
sacramentally centered minister" to allow
generalization about other religionists.
ligionists.
Although recognized as a significant contributor in her professional field, Dr. Bowers has been criticized for presenting a supposedly distorted version of Christianity in
that she emphasizes man's needs rather
than God's centrality. This reviewer suggests that Dr. Bowers' personal religious
convictions need not be, and apparently
are not, limiting factors in therapy. Each
patient develops in therapy according to
his frame of reference. The therapist's role
is to help him in this process.
MAHELA
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Sights and Sounds

Comeback for Repertory
-------------------------------------------------------------'8 y

There was a time when aspiring young students took
for granted that hard work, intensive study, and a period
of apprenticeship were a necessary prelude to fame and
success. But in this hectic age of speed and shortcuts
many have been intent on reaching the heights as quickly - and as effortlessly - as possible. Ours is the heyday of instant products : instant tea, instant coffee, instant
soup, instant pudding, instant cleaning, instant beauty,
instant health. Why not instant sucess?
We have had many examples of near-instant success
in the broad field of the performing arts . Relatively
unknown young singers and instrumentalists have been
catapulted to fame by way of a single recording. One
smash hit, or one big box-office success, has elevated
fledgling players to stardom overnight. Unfortunately,
this quick success all too often has not only pressed
these individuals into a narrow mold from which they
could not escape but has also written finis to the growth
and development necessary for genuine and mature artistry. Our preoccupation with instant results has been
highly detrimental to every phase of the performing arts.
It is heartening to be able to report that the repertory
theater, which had all but vanished in the United States,
has begun to make a strong comeback. Largely through
gifts and grants from the Ford Foundation ten American
cities now have excellent repertory theaters, and many
other communities have ambitious and successful nonprofessional companies. Earlier this year New York
City - the Mecca for every player and playwright established its own Repertory Theater in Lincoln Center.
For centuries the repertory theater has been an indispensable and invaluable training school for those
who sought a career in the theater. In addition, resident and touring stock companies brought the theater
to the people. This revival should have a salutary effect not only on the legitimate stage but on television
and the motion picture as well. It is regrettable that a
valiant attempt to create a repertory theater especially
designed for television has failed . It could - and
should - have been a success as well as an exciting
first step toward better TV programs. But the powers
that be decreed otherwise. In television it is either instant success - based solely on ratings, apparently or oblivion. Just this morning I heard a distinguished
veteran in the field of music express the credo which has
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guided him through a long and illustrious career. Leopold Stokowski at eighty is still alert, alive, and, as he
said, " learning more about music every day." He knows
that there can never be an end to learning.
The nation paid a last tribute to another famous
octogenarian last month as General of the Army Douglas
MacArthur was laid to rest in Norfolk, Va. By way of
television Americans and people in many parts of the
globe could witness the pomp and ceremony of a fulldress military funeral. Somehow the pomp and circumstance, and the strict observance of military protocol,
seemed not only singularly fitting but peculiarly symbolic
of the character of the hero of Bataan and Corregidor.
It had been years since I read Tom Jones, Henry
Fielding's classic satire on the mores of eighteenth-century England. By way of doing my homework I reread
the book before I saw the film Tom Jones (Lopert; United
Artists, Tony Richardson). It seems to me that Tom
Jones falls into a category all its own. It is bawdy, lusty,
violent, and outrageously funny. It is also completely unrestrained in action, dialog, and costuming. Human
weaknesses are examined with pitiless candor, and the
shortcomings of a society that was raw, robust, and often
exceedingly cruel are depicted with relentless honesty.
And yet we never lose sight of the fact that this is comedy at its best. In a lengthy preface to his book Fielding
wrote: "I have endeavored (with all the wit and humor
of which I am master) to laugh mankind out of his
favorite follies and vices." Alas, the follies and vices
are still with us after two centuries, even though they
have acquired a thin veneer to mask some of their ugliness.
Tom Jones has won two Golden Globe Awards and
has been nominated for six separate Oscars. Albert
Finney is superb in the title role, and every member of
the supporting cast merits highest praise. Tony Richardson's inspired direction underscores his position as
one of the ablest directors of our day . John Osborne's
screen play captures the essence and the character of
the novel, even though the plot has been altered in
many ways. The Eastman Color photography is magnificent.
Finney is unquestionably a brilliantly gifted actor.
Critics were unanimous in their praise of his portrayal
of the great Reformer in John Osborne's stage play
Luther.
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A Minority Report
'The Art of Teaching'
I y

V I C T 0 R

In The Art of Teaching, Gilbert Highet asserts : " ...
one of the chief duties of a teacher is to stimulate."
A teacher's capacity to stimulate students depends on
his own interest in teaching. Interest exists where a
teacher insists that teaching is an important task. Interest exists where a teacher is certain that his discipline
is a significant enterprise and necessary to the running
of the world. Certainly the teacher must feel that the
data, the concepts, and the ideas of his field are significant enough to hand over to young and alert minds.
Stimulation comes naturally enough from a teacher
who is himself interested enough in his field to learn
more about it, to research it, to classify its concepts, to
codify its data, and to talk about it, sometimes incessantly. Interest and stimulation come naturally enough
from teachers who think young men and women are
worth having around. How can a teacher maintain interest and the capacity to stimulate young people when
he does not really respect young people, considers himself above them, pushes them around, pontificates at
them, and, in general, shows little real concern for them?
The nature of the teaching task lends itself easily to
interest and stimulation inasmuch as there is less routine in teaching than there is in many another job. Certainly teaching is in hardly any respects like digging
ditches forty hours a week, or ironing, or banging away
at a typewriter day in and day out. Says Highet: " All
over the world people are spending their lives either
on doing jobs where the mind must be kept numb all
day, or else on highly rewarded activities which are tedious or frivolous." Teachers can maintain a high pitch
of interest and stimulation because they are using their
minds on valuable subjects and ideas. When a teacher
knows his subject and is interested in it, the dull and
the prosaic fly out the window. The art of teaching
raises the teacher above the routine because it gives
him great delight to explain his subject to others, to
feel his mind in companionship with the minds of young
people as both wrestle together with the difficulties of
learning a subject, and together welcome all new books
and ideas in the field. There may be thousands of people who hate the work they are doing from day to day ,
but a teacher cannot hate his job.
Stimulating or not, interested or not - the teacher
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must know something about his subject. He must know
everything he can absorb about his field. Consequently,
the good teacher is a good learner. A good teacher
knows that the minds of the teacher and of the student
are "infinitely capacious." There is no end to learning.
No one has really discovered the potential of the human
mind. We have no guidelines as yet with respect to
how much a human can learn in a lifetime. So a teacher
and a student keep pressing on, teaching one another,
and learning more.
Often teachers complain that students resist them .
Highet admits " . . . it is torture to spend your life's
energy, year after year, trying to awaken understanding and appreciation of genuinely important things in
what seems to be a collection of spoiled, ill-mannered
boobies, smirking or scowling, yawning or chattering."
But it is natural to resist learning. Most of us spent our
youth daring all of our teachers to teach us. Certainly,
says Highet, "It is like giving a blood transfusion, and
then seeing your precious blood spilt on the ground and
trodden into mud ." However, Mr. Highet gives us
hope as well : "Now, it is natural for a pupil to resist his
teacher. It is healthy, and it can be invigorating for
them both. The best works of art are created in difficult media: it is harder to shape marble than wax." But
it does last longer. In the case of the learner, it lasts a
lifetime. What more can a teacher ask?
Where good teaching and solid learning take place it
is almost inappropriate to speak about teachers and
students. If these words are pressed too far, they imply relationships of superordination and subordination
that spoil good teaching and solid learning. Actually
getting an education or learning is " the joint enterprise of a group of friendly human beings who like using
their brains."
The teacher and the student may keep themselves
interested and stimulated with the knowledge that "Some
of the most important men in history have been teachers." Teachers belong to a line of great men who taught
and learned: Socrates, Plato, Aristotle, Jesus, T. H .
Huxley, and John Dewey.
The teacher is pursuing the classic task, " ... like
painting a picture or making a piece of music . . . like
planting a garden or writing a friendly letter."
THE CRESSET

Letters to the Editor
Dear Editor:
It is the afternoon of Quinquagesima, the last Sunday before
Lent. After a week of wind and rain, the sun shines today; but
it ia too cold for epidermal exposure. So I sit gazing at the mystery that ia the sea, from which by order of the Creator there was
brought forth "every living creature that moves," and I watch the
noblest of these creatures slowly parading past in machines which
they "brought forth," each with his eyes mesmerized upon the
iron monster ahead for the slightest crawl that will signal a few
more feet of progress down the boulevard.
I did not "go to church" today. Instead, I have read the Scripture and Gospel lesson for this Sunday and will ponder, after a
while, the message from the Chapel Pulpit I will find in one of
the back numbers of The Cresset brought down in solemn resolution to amend my reading delinquencies.
The re~n I did not go to church today is so that the preacher
could preach to me. Even down here I find it no different than
in the pews I frequent more regularly : Almost every Sunday,
Lutheran pastors I listen to preach to the man who isn't there.
Reminded of the complaints of the Sage from Xanadu, I succumbed this morning to the urge to take over his chore by sounding off in similar vein and posture. There will be a difference.
He seems to weave a philosophical humor and a tolerant resignation into his epistles - employing the traditional "comedy of
evil" technique - while I can not inject any levity into the situation that kept me from the House of God this Sabbath Day.
Why do our good Lutheran pastors upbraid those who regularly
sit under the Word and the voice of the pulpit for not attending
church, for withholding their fair share, for indifference and unbelief, for an endless enumeration of other shortcomings, not to
mention the long recitations of what "the world" believes, and
thinks, and does, and doesn't do? What do these excoriations
have to do with the Faithful who are there; who are praying and
worshipping; who are dropping their offerings into the "klingelbeutel"? They didn't "come to church" to be harangued and exhorted - at least I don't.
They are the Faithful, the Believers, the Sincere; they come to
worship, to adore their God and their Creator. They come for
surcease from the worries and cares and frustrations of the week
just lived through. They come for renewal, for encouragement, to
"rejoice in His Presence and to be refreshed from His Hands."
They come also for Christian community - the fellowship with
the brethren of the common faith.
As for the pastor - in what mien does he face his Lord after
thirty minutes of scolding the worshippers for the sins of the "little
man who wasn't there"? Flailing his arms as he invokes condemnation and wrath, one wonders whether he isn't determined
- instead of administering the Word of Life to the believers, for
their edification and growth - to drive from the temple those who
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did exercise the temerity to brave his fury. "Feed my Lambs" is
the admonition which the Lord gave to those disciples who had
declared their love for Him and who inquired how they might
serve Him.
These unworthy thoughts have been building up within me for
some time now. I determined to set them down after I had read
the words of Bishop Otto Dibelius which Dr. Kretzmann quoted
in his January Campus Commentary: "I have always regarded the
sermon as a vehicle for pastoral care. It should reach the members of the congregation in their daily duties and needs." To
which I say, "Hallelujah!"
"Safely through another week,
God has brought us on our way.
May we now His Blessing seek,
Waiting in His Courts today."
This is why I go to church and if, under the benediction, I
cannot witness in my heart, "I was glad when they said unto me,
'Let us go into the house of the Lord,"' I come away feeling that
I have been deceived and misled and impoverished.
Reserving for myself the same editorial license resorted to by
IMAPREA CHERTOO of the American Lutheran, I sign
In all good grace,
IMA LAYMAN TRUE
Delray Beach, Florida

Dear Editor:
Readers of The Cresset who are planning trips to the New York
World's Fair are invited to make use of Pocono Crest as a home
base with side trips to the Fair or as a layover point going to and
coming from the Fair.
The Pocono Mountain resort under the auspices of Valparaiso
University is somewhat less than three hours by car from the Fair
grounds. Resort rates at Pocono Crest on the American Plan
(which includes three full menu choice meals daily) start at S9.50
per day and in most cases are considerably less than the room-only
rates in New York City, which have risen as much as 50% in anticipation of the press of Fair business. Visitors would be able to
combine a true mountain resort vacation in addition to their Fair
visit possibly at less cost than originally planned. And reduced
rate general admission World's Fair tickets will be available at
the resort.
The full facilities of the resort will be available to the travelers.
These include hotels, cottages, motels, movies, snack bars, planned
recreation, gift shops, private protected lake of nearly ninety acres,
and the beautiful, predominantly wooded estate of two thousand
acres.
Carl Galow
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Twenty Years After
-----------------------------BY 0.
Faith and Music
The art of music is the eternal and inevitable companion of the marching of God through history ...
From eternity to eternity, from Genesis to Revelation,
from creation to the Judgment, music is the background
for all the mighty acts of God . . .
It all began at the creation: "When the morning stars
sang together and all the sons of God shouted for joy."
. . . It flowed through the psalmist's songs in the night,
the echo of song and psaltery and cymbal in the hymnbook of a waiting church ... Then there was the song
of the heavenly host over Bethlehem ... The announcement of the harps of the redeemed around the throne
became a part of the Christian hope ... Always and
always, except possibly at Calvary, as we follow God
through history, we are never far away from the sound
of music ... This is man's counterpoint to the sound
of an acting God ... It is sometimes broken and alone,
sometimes low and sometimes high, sometimes far and
sometimes near, but always a deep, profound, andessential part of our Christian life . . .
In an essay on the Bible as literature Henry Van Dyke
has written: "The .Bible speaks in hundreds of languages
to the heart of man. Above the cradle and beside the
grave its great words come to us uncalled. They fill our
prayers with power larger than we know and the beauty
of them lingers on our ear long after the sermons which
they adorned have been forgotten . They return to us
swiftly and quietly like doves flying from far away. They
surprise us with new meanings, like springs of water
breaking forth from the mountains beside a long-trodden
path. They grow richer as pearls do when they are
worn near the heart." Now we may say: "All this is
true and all this is wonderful. God has really been
kind to us in using our language, our limitations of human speech, to tell us His pity, His love, and His heart."
What else can be added to so great a revelation? ...
Mysteriously, there is something else! After all, many
of the things said about the Bible can also be said about
other great books ... They, too, have lifted, inspired,
and comforted ... There is, however, one thing about
the Bible that no other book has or ever will have, where
it stands completely alone . . . The Bible is Jesus Christ!
In, above, beyond, and beneath the words is Jesus Christ
. . . It can, therefore, be understood only on our knees
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... As we feed upon it, we become aware of great hands,
powerful and real, drawing us toward the bleeding and
glorious face of Jesus Christ ... The final sense of the
Bible always lies beyond! Beyond the words, the ideas,
the events, which are but signs in which the eyes of
faith detect the person of the Only Son, the Holy One,
the Redeemer of the world ...
And here is the place where sacred music enters the
picture .. . Often the words of Scripture are trying to
say the unutterable, the unspeakable, the humanly incredible ... Only by clothing them or their ideas in
the garment of music can the unutterable become an
audible undertone ... Music tries to reflect the divine
atmosphere with which the words are invested ... It
opens the heavenly meaning of the words ... It weaves
a sequence of sounds surrounding the words or ideas
which are the direct result of the Holy Spirit's working
once more, after all these years, to bring God into human life ...
Is all this clear to us? ... Let us take just one example in which the meaning of the words is made clearer, more powerful, more glorious by the lifting hands of
music ... Look for a moment at the Mass in B Minor by
Johann Sebastian Bach! .. . There is the "Kyrie," the
outcry of a soul that clutches at the divine mercy from
the black edge of despair ... Where is there greater
exaltation of worship than in the "Gloria" with its
crackling trumpets? ... Never was the tenderness of
divine pity more eloquently set forth than in the "Qui
Tollis," or the mystery of divine condescension than in
the "Et Incarnatus," or the grief of divine Passion than
in the "Crucifixus," or the victory of divine love in the
"Et R-esurrexit." ... In all of these the words are drawn
from the limitation of time and intellect to the long light
of eternity ... There are a few passages like that in
Handel's Messiah, and there is always something like
that in the Gregorian chant and in the greatest hymns
of the church . . . Here God can be most fully expressed,
and all we can do is to let Him utter Himself by the
hands and genius of His children, singing and playing
and chanting, joining the morning stars and the sons of
God in their songs for creation ... With this there is
something of eternity in the plainest church, the humblest chapel, and the lowliest heart ... On Sunday
morning we join with the angels in what they are doing
all the time . . .
THE CRESSET

